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 The main highway from Damascus to the Mediterranean through the northern borders of the Sea 

of Galilee crossed out of Philip the tetrarch's territory into the regions of his brother Herod Antipas, 

at a customs post operated by a publican named Matthew. It was a lucrative and coveted position 

well calculated to repay the price of its acquisition in the busy occasions of cupidity it offered. 

 The procession of convoys and the flow of dues were unexpectedly disrupted by the coming of 

an itinerant preacher with an attendant retinue of listeners and hangers on. To the presiding 

publican they may have seemed a sorry and deluded throng, until some strange authority from their 

leader took him in thrall and loosed him from his gains. Or, more likely, word of the preacher had 

preceded Him along the highways and a wistful fascination had prepared the man behind the 

ledgers for a liberation he would welcome. 

 Be it as it may, Jesus saw him "at the receipt of custom and said: „Follow me'" and leaving all, 

"he arose and followed Him." What the reader would give to know the whole story and to overhear 

the explanations, when Jesus sat at meat in the publican's house to meet his friends. Here, in the 

Gospels‟ condensed and rapid narrative, is the mystery and crisis of discipleship. (St. Matt. 9.9: St. 

Mark 2.14-17: St. Luke 5:27-32.) 

 How right it is that it should take its place among a sequence of studies in Christianity for the 

disciples, then and ever since, are very much part of what they believe. So much that perplexed and 

moved the two men en route to Emmaus was, in a real sense, the truth about themselves. Their 

calling, status, experience and ministry were all involved in everything they, and we, have so far 

discussed and pondered. Many churches, and councils, have voted and agreed what they have 

called 'Articles of Religion,' Thirty Nine, or Six, or any number. But in the last resort the real and 

living 'article' of religion was, and is, the believer, the follower, the men and women of Christ's 

company. 

 “The high priest. . .asked Jesus of His disciples and of His doctrine." (St. John 18.19). “His 

disciples and His doctrine" in that order. So it is still. For the most of men it is people rather than 

creeds, folk more than dogmas, that stand as the first evidences, or the readiest tokens, of love and 

truth. Our purpose here is, therefore, to set down the New Testament picture of the first disciples, 

as the most certain frame of reference for the understanding of all Christian discipleship in all ages, 

and in our own. 

 

DISCIPLES OF JESUS 

 

 That is what in the first analysis they were, with the emphasis on the personal name of their 

Master and the intimacy of the relationship. "He ordained twelve that they should be with Him. . ." 

(St. Mark 3.14)  Companionship was the first meaning of discipleship and how sweetly mutual it 

was. There is a close family atmosphere about the inner circle of the first days. There are two pairs 

of brothers, fishermen, and a common, familiar setting. "Are not all these which speak Galileans?" 

the crowd noticed at a later point in Jerusalem. 

 This comradeship was real and mutual. Jesus, it is very clear, needed His disciples and relied on 

them strongly. There was nothing aloof or distant about His unmistakeable mastery: nothing 

artificial or external about their partnership. The final yearning in Gethsemane for their society and 

the anguish of the question: “Could you not watch with me.,. ?" are the supreme measure of a 



constant fact. Discipleship arose in this desire and love of the living Jesus: it was responsive to a 

gentle magnetism, not only of power and competence in Jesus, but also of simplicity and affection. 

 So the church began with the most delightful and gracious of human experiences, that of 

friendship and the ties of kindred souls. Recall the affectionate 'nicknames' that Jesus gave to some 

of them "Boanerges, the sons of thunder," "the Twin." Even "Cephas" the rock, for all its 

seriousness, has a note of endearment and intimate insight. "I have called you friends" (St. John 15-

15) was how the Fourth Gospel, with its long vistas of reflection, described the meaning of that 

vocation. 

 Jesus did not want merely preachers and agents: He wanted men and intimates. Through all the 

vicissitudes of those crowded months the ties grew stronger. The strains, as we shall see, were 

sharp and bitter and, in the end, they shattered the company of Jesus into brokenness and flight. But 

that darkness should not blind us to the lessons of the Galilean sunlight and the open road. For 

those associations, made whole again beyond the fearful chastening of betrayal, are a proper clue to 

the meaning of our calling as disciples. At the core of Christian believing, is this glad belonging 

with Jesus, the lover of our souls. 

 It was by this comradeship that their education proceeded. Whether on the road among the 

people, or, in the privacies of house and field, Jesus taught His dispiples in simple exchanges, 

moving with and through the patterns of their minds and starting from the varied occasions of their 

travels. It was at once ordinary and yet revolutionary. Consider the narrative of the Samaritan 

villagers who would not give Him hospitality because He was en route to the capital of their Jewish 

foes. Their churlish refusal of elementary eastern hospitality roused the quick anger of His 

companions. When they invoked the drastic precedent of Elijah and the consuming fire, Jesus 

simply said: "You do not understand what spirit you are of.” “And they went to another village." 

There is nothing more sublime in the whole ministry, yet it is an incident which only one evangelist 

records. (St. Luke 9.51-56.) Still for us through, "the other Comforter" there remains this school of 

Divine companionship, this learning by imitation. In the Gospels more than anywhere we learn to 

say: 

 

"Is comradeship perhaps God's clue 

On the dark path, the very heart 

Of all we live or die to do?" 

 

 And such companionship in Jesus is what Philips Brooks spoke of, movingly, when he wrote in 

a letter: “All experience comes to be but more and more the pressure of His life on ours. It cannot 

come by one flash of light, or one convulsive event. It comes without haste and without rest in the 

perpetual living of our life with Him. And all the history, of outer or inner life gets its meaning and 

value from this constantly growing relation to Jesus. I cannot tell you how personal this grows to 

me. He is here: He knows me and I know Him." 

 The disciples in fact said just that. "Out of His full store we have all received grace upon grace." 

(St. John 1.16.) 

 

DISCIPLES WITH EACH OTHER 

 

 The close intimacy of the circle of Jesus' followers, however, should not make us forget its 

variety. "The multicoloured grace of God" was how St Peter's Epistle later described the diversity 

of the Church. The original community, both the Twelve and those around them, were full of 



human contrasts. Recall the disdain of Nathaniel at the uncouth ness of Nazareth and his 

supposedly scholarly surprise at the rough homeliness of the fishermen. Contrast the impulsive 

Peter with the morose Thomas, or the self-effacing Andrew and the explosive Sons of thunder. 

 Perhaps the sharpest disparity of all is that between Matthew the publican and Simon the Zealot. 

The latter, on the likeliest view of his 'title,' was a member of the extreme nationalist wing of Jewry 

whose purpose was the forcible liquidation of Roman power. Simon was, or at one time had been, 

in the ardent, military tradition of the Maccabees, with strong contempt and hatred for the Gentile 

overlords. In that tradition there could be nothing but scorn for the publicans who sold themselves 

to be the tools of foreign dominance and made private gain out of national humiliation. 

 The choice of each, Matthew the publican and Simon the Zealot, must have been a risky thing 

for Jesus: the choice of both of them together almost incredible. The presence of the one 

undoubtedly earned the disdain of the self-righteous and the ideologically respectable: that of the 

other exposed Jesus to perilous misinterpretation at a time when the whole atmosphere was electric 

with rumour and intrigue and the path of the suffering Messiah beset with constant dangers. No 

alert reader of the New Testament can mistake the inner tensions or miss the brooding sense of 

hazard at every step, whether from ecclesiastical hostility or political suspicion. All this He was 

ready to incur in "making both one" and holding within a single comradeship elements with such 

diverse histories. 

 Here at the heart of the "band of brothers" was the power of reconciliation: opposites who found 

their unity in the one authority of Jesus. Though, as often pointed out, the ministry of Jesus, 

geographically, was limited to Palestinian soil, and His disciples were drawn exclusively from one 

race of men, those narrow confines enclosed the discords most active in humanity at large. Simon 

and Matthew, zealot and publican, unloving public cause, unlovely private gain—these found their 

healing and their saving in the acceptance of the will of Jesus. The ministry of reconciliation which 

was to belong to the church in the wider fields of nation, race and society, had already begun. 

  It was, too, a fraternity which held within itself the mystery of Judas. However we should finally 

resolve the dark enigma of his betrayal, one thing is clear. It was from within the ranks that the 

ultimate shame arose. The traitor was “not an open enemy" doing this dishonour, but "mine own 

familiar friend." (Psalm 41-9) Such dread option in the heart of man did not preclude the choice of 

him; nor did his being chosen ensure that it would not be taken. There is nothing arbitrary or 

compulsive about the ways of the Kingdom of Heaven. As we learn from .the Cross it has its own 

exposure to treachery at the core of its daily intimacy. 

 The disciples companied week after week with the man of Kerioth (or is it rather the man with 

the sicarius, that is, another Zealot?) 

 

"His honour, rooted in dishonour, stood  

And faith, unfaithful, kept him falsely true." 

 

 Yet there were none who could judge him too harshly without also judging themselves. For none 

of them, was there an automatic security in discipleship. The one sure lesson of Judas, whatever 

else may be said, is that only in steady and immediate subordination of will can our discipleship 

hold good. There are no external securities. Dipping in the dish is no immunity from clutching the 

thirty pieces of silver. The Son of Man may be betrayed with a kiss. And meanwhile all of us 

within it are there in the unpredictable future of our willed allegiance and the perpetual option of 

loyalty or disloyalty. And the. Master does not exclude any of us out of a desire to be invulnerable. 



For breadth of genuine discipleship He pays this price of insecurity. There is no deeper measure of 

the openness of His Kingdom. 

 

DISCIPLES TO HUMANITY 

 

 "And that He might send them forth to preach and to have authority over unclean spirits . ." 

these were the further terms of the commission (St. Mark 3.15)- This companionship was not an 

end in itself, a delight in happy privacies. Those who responded to Jesus' call found themselves 

immersed in unremitting service to humanity, partners in the care of the sick and in strenuous 

conflict with the evils of the world. All recruitment was with a view to investment— the investment 

of living personalities in the redemption of humanity. 

 This has been the note of the Gospel from the beginning. Faith in the advent of God to our 

rescue has required the going out of men in the adventures of compassion. The first requisite in 

following the Christ is a repudiation of indifference. Not for the Christian that easy acquiescence 

which is the mark of those who "do not believe in belief." E. M.Forster, who uses that phrase, has a 

whole group of his characters in Howards' End symbolise the conviction that it is tiresome, stupid 

and bothersome to incur any pains on behalf of any notion of other men's salvation. Somerset 

Maugham and D. H. Lawrence, among other modern writers, have voiced the same idea. 

 The world, they conclude, is intractable and untidy anyway. It is merely meddlesome to want it 

otherwise. Let the demons damn and the plagues afflict, but let the sane soul withdraw into his 

private enjoyments, unencumbered by impossible ideals of ministry. Only the fool would undertake 

"to save the world." Rather the wise person builds little islands of security and ease around himself 

where he can find safe areas of experience. He regards with positive distaste the efforts of will and 

renunciation that the sacrificial make on behalf of their fellows. Or he sees things only as spectator, 

bringing grist to the mill of description. 

 Not so the calling of the Twelve and of the larger company of which they were the nucleus. Here 

"the miseries of the world are misery and will not let them rest." Here "I came to save the world" is 

the pledge and promise from the beginning and the disciples, for all their blundering ways, "believe 

in this belief." 

 So we find the crowded sequence of the Gospel ministry where sometimes there is not time "so 

much as to eat bread." The disciples move among the weary and the heavy laden: their service 

becomes a kind of magnet for the wretched. Crowds of the wistful and the needy, the hungry and 

the poor, beset their way. At times their patience is exhausted. "Send her away, for she crieth after 

us" is their weary reaction to the Syrophoenician woman. And "the mothers of Salem" it seemed 

equally fitting to rebuff, with their superstitious ideas of 'the sacred touch' and their tedious 

interference with more proper business. Yet in either case, the disciples discover a larger 

heartedness, more patient charity, in the reactions of their Master. 

 Thus their education in the stresses and burdens of compassion grows apace. The Gospel 

movement may be narrowly confined in that Palestine is its whole border and Galilee its most busy 

locale. But that concentration, physically, has its own purpose, since the ends of Messiahship could 

not have been fulfilled by merely universalizing benevolence. Yet within their own economy of 

place, the ministry of Jesus and His call to discipleship know no economy of dedication, 

reservations of ease, in the tasks of mercy among men. It was from this school that the Church 

graduated after Pentecost. From the beginning its men and manpower were to be “given” by God 

and in themselves to the philanthropy which is the New Testament's own word for the Gospel. 

(cf.Titus 3.4) 



 

CHRIST WITHOUT DISCIPLES 

 

 No study would be complete which did not face the shadows of failure and abandonment. There 

came the moment when Jesus was disciple-less, when He prayed in Gethsemane and took up the 

Cross, friendless and alone. "Then all the disciples forsook Him and fled.” (St. Matt. 26.56 etc.). It 

was this crisis of despair out of which the Church was born, in the Resurrection, to newness of life. 

The fact and memory of it remained the most profound element in the nature of the apostolate. 

 How hard it is to analyse the factors in that tragic collapse, or even to determine surely the form 

it took. It would be cheap and false to call it merely cowardice, or to say that the disciples broke 

with Jesus simply because they were afraid. The reasons plainly go much deeper, for these were 

dogged, loyal men. 

 The surest explanation, it would seem, lies simply in the fact that they did not know how to stay 

with the Messiahship of Jesus or how to defend a cause which refused its own defence. They 

scattered from the Garden of Gethsemane not so much as fugitives but as shattered loyalists. The 

whole issue takes us back to our study of "This Messiah" in Paper 3. 

 For Peter and John and all the rest, Messiah must of course be inviolable. They and their mates 

might well suffer, if thereby they contributed to the preservation of the Lord. For this, we may be 

sure, they were entirely ready. But how could they cope with a Messiahship concerned for its 

followers immunity ("Let these go their way”) but careless of its own? Surely, Messiah's being safe 

was a prior condition of all other salvation. Plainly, by their logic, a Messiah who could not save 

Himself could save none else. To this central 'securing' of the central figure all their devotion was 

given. 

 But what course remained when such prime realities were ignored by Him to Whom they most 

should matter—indeed not ignored but set aside as irrelevant? This was the shattering, unnerving 

climax, beyond which they could see nothing but despair and shame, all the worst for being 

apparently perversely willed by the very One to Whose 'success' they were unstintedly committed. 

Would any mortal men have done better, or differently, in such a bitterness of frustration? "Come 

and let us go that we may die with him" Thomas had said over the sickness of Lazarus. Could he 

not have meant the same with Jesus? But this solace he, and all with him, were denied. 

 There are some who believe that this kind of analysis, at a prior stage, lies behind the defection 

of Judas. These writers see the thirty pieces of silver merely as a 'holding offer' convenient to the 

priests and neither sought nor envisaged by Judas, who, on this reading of events, was engaged on a 

perilous operation to force Jesus' hand once and for all, to precipitate firm and strong action in His 

own cause by confronting Him with inescapable peril if He refused. And Jesus did refuse! To 

Judas' own tragic undoing, he had utterly miscalculated. 

 However this, precisely, may be, they were all victims of a tragic misapprehension and this was 

their unnerving. 'Victims' we may say, not that Jesus had deceived them. On the contrary, the 

central destiny of suffering in the accomplishment of redemption had been His steady teaching 

from the moment His Messiahship had been confessed (St. Matt. 16.21), But in word and 

anticipation, they could not take it. It left them in utter incredulity, unthinkable and therefore 

unthought. Only in the fact, only in the event, could the mystery be known, weathered, survived 

and understood—and none of these could be save on the far side of Resurrection. 

 So the lonely Figure stands—or, rather, kneels and suffers—with an absent following. The Cross 

is solitary as an act before it becomes feasible as principle. The "imitation of Christ" is only 



retrospective. Discipleship in the Gospel history, as done by Peter, James and all their company, of 

necessity goes through this dark crisis of incapacity and out into the confidence and power of faith. 

 This means that at the core of Christian discipleship is a knowledge of the worst. The kind of 

maturity into which it calls us has looked despair and defeat in the face and has discovered its own 

frailty. Only out of weakness is it made strong: only out of the failures which the natural man 

shapes come the victories of the Spirit. In few places has this dimension of the Christian mind been 

more sensitively examined than in Muhammad Kamil Husain's City of Wrong. 

 The disciple learns to be self-distrustful because his human nature has shown its brittleness in 

the tragedy of his apostolic forbears in their absence from the Cross. Only so may we learn also a 

perpetual humility and the knowledge that only in penitence can we fulfill faith. This was a lesson 

Simon and Matthew and the rest could hardly have sensed when enthusiastically feeding the 

multitude or seeing the sick recover in the streets at eventide. 

 Only at the Cross is the Cross known. "How slow-witted we were" said Cleopas and his friend. 

Slow indeed because all quickening of will and imagination is from Christ. "The one perfect 

sacrament by which alone, in the whole and in the end, all evil is redeemed"—this is known only in 

its own light. There was an absence of discipleship, until it had happened. He Who "trod the 

winepress alone" is the "pioneer of faith." The Christ without disciples becomes the Christ in His 

apostles. 

 

DISCIPLES INTO APOSTLES 

 

 A new fact requires a new name. The 'disciples' of the Gospels become the 'apostles' of the Acts 

and the early Church. Only eight times does the second word occur in the Gospels and then clearly 

by later usage. There are of course still plenty of 'disciples' in the Acts of the Apostles. But there 

can be no mistaking the significant shift of terminology at least in respect of those who are the 

Twelve. More important still is the development the new vocabulary marks. 

 The transition is very clear if one turns to the page where St. John's Gospel ends "in the presence 

of His disciples" (20.30 etc.) and the Acts opens with "the apostles when He had chosen." (1.2.) 

There is clearly a watershed between the two, with features that are continuous and others that are 

new. Having been a disciple was the qualification for being an apostle (with the 'proving exception' 

of St Paul.). The learning continued but the sending was enlarged. And in the new status there was 

an assurance and an authority greater than had been known before. 

 The full measure of the change would need an understanding of the Resurrection, the study of 

which is here postponed for the separate paper it deserves. Our concern in these paragraphs is with 

the consequences within the ministry. Certainly the figure of Peter on the day of Pentecost is hardly 

recognisable as one with the stammering Galilean who had warmed himself in the porch of the 

High Priest's house. The man who had quailed before an inquisitive servant girl is uncowed by a 

great crowd of people and the threats of the priests themselves. Assured of their Master's victory 

through death, the disciples are ready to bring that gift of themselves, for life or death, for which 

Gethsemane had seemed to leave no room. 

 This new assurance and fearlessness have often been remarked as central to the transformation 

of disciples into apostles. But there is another feature of the change. We seem now to move into 

firmer 'structure' in the Christian society and the thought of 'order' becomes more integral to faith 

than at any earlier point. Full justice cannot be done here to the deep questions of authority and 

ministry which, more than questions of faith and creed, tax the will to Christian unity. 

 



 The 'disciples' in the widest sense are clearly a large group in the Gospels.  We hear of the 

seventy, and thereis a picture .of many responding and being recruited, within whom the Twelve 

are specifically "appointed" as an inner circle. "Will ye also go away" (St. John 6.68) is a question 

which perhaps more than any other focuses this special relationship. It is hard to be precise as to 

how it related to the larger whole.  But the Gospels, and not least St. Matthew, are at pains to make 

it clear that the Twelve disciples constitute a kind of special leadership. The parallel with the 

twelve patriarchs is obvious and conscious ("sitting on thrones judging the twelve tribes of Israel"). 

Their authority belongs with the service of a much larger, wider circle, but is clearly distinguished 

from it. 

 In the Acts of the Apostles this aspect becomes still more prominent. It is true that the word 

'apostle' itself cannot be limited to the Twelve. Matthias' election in the place of Judas has evidently 

a symbolic importance as making good the formal number, and St. Paul's is a unique case. But there 

is Barnabas certainly, and perhaps by implication Silvanus and Timothy who seem to be included 

in the term "apostles of Christ" (in I Thess-2.6: cf.1.1). Nevertheless the clear intention of the New 

Testament is to present a well marked leadership, from which, by the laying on of hands in 

ordination, subordinate orders are developed. 

 To serve the ever widening church, the elders and deacons multiply and the former must be 

linked with the bishops, who after the passing of the apostolic generation appear to assume 

superintendence as successors. The New Testament itself leaves some ambiguity in this regard and 

we must not forget the apparently 'free' and very congregational patterns evident in I Corinthians. 

Yet it is unmistakeably clear that discipleship possesses a framework of hierarchy and authority 

within which there is a place and a calling for every believer. 

 The apostolate does not preclude the service of all. No man's ministry obviates the vocation of 

his fellow. We cannot substantiate from the New Testament any sort of lay inertia that pleads the 

notion: Leave it to the parson. Whatever the 'clergy' are they exist for the equipment of 'lay' 

vocation, and all clergy and laity alike, are the laos or people of God. This is the clear sense of the 

great passage in Ephesians 4: "He gave some (to be) apostles, some prophets, some evangelists and 

some pastors and teachers, for the perfecting of saints unto the "work of ministry . . ." Those 

'offices' do not displace or supersede the activity of all, but are set to train and serve the universal 

tasks of ministry. For it takes a whole church to serve the whole Christ. 

 Our current ecumenical concerns are often in deepest water just at this point of 'Apostolic 

Succession' and the nature of 'Orders.' Much of the discussion centres round the understanding of 

the sub-apostolic times. We over play our hand if we make too sweeping claims from the New 

Testament history itself. But the present point is that the original apostles belong with a pattern set 

by our Lord Himself. Yet this Dominical authority from the start pre-supposes uses and serves a 

larger fellowship. We cannot derive the Church from the ministry, as if the latter had any feasible 

existence apart from a whole that was larger than itself. Yet we cannot derive the ministry from the 

Church, as some pragmatic afterthought depending wholly on the initiative of the community. For 

this latter is never in being without its organic leadership 

 The practical meaning of this inter-dependence of church and ministry is clear in the New 

Testament. It is in fact from lay initiative that the most tremendous developments occur. It was 

unknown, subordinate (or „insubordinate‟?), disciples from Cyprus who first preached the faith to 

Gentiles. Peter was a reluctant, protestant recruit to the same revolution. (Cf. Acts 11.20, and the 

story in the same chapter of Peter's vision.) It was the 'inferior' deacon, Stephen, who provided the 

first martyr and the closest likeness to our Lord. The apostles in the New Testament had no cause to 



rest upon their laurels or to think their office a monopoly of the Holy Spirit. The very Council in 

Jerusalem, apostolic and supreme, was in some measure following rather than pioneering. 

 Yet, for all that, there is no mistaking its necessary authority and its writ of definition. The 

disciples at Antioch have a proper sense of subordination and neither possess nor assert the kind of 

spiritual 'freelancing' that can be the subtlest form of arrogance. The New Testament, in that sense, 

knows nothing of "free churches." Yet they all walk in the liberty of a godly authority 

 

DISCIPLES AND SCRIPTURES 

 

 Our study can best conclude with one final aspect of apostolic trusteeship, in which this need of 

all ranks is grandly illustrated, and other truths, too, about discipleship come convincingly to light. 

The Scriptures themselves arise out of the minds, the loyalties, the memo ries, of disciples. How 

they came to be supplies the surest of dues to the kind of trust which Christ expected and expects of 

men. 

 All that we have studied in Paper 9 of the action and words of Jesus owes its recording, under 

the Holy Spirit, to human fidelities of thought and pen. Not a word of Jesus' teaching,-it would 

seem, as recorded by Himself. The only occasion on which we hear that He wrote it was in sand 

(St.'John'8.8)."It was writing of no import to occupy a tense moment. Where-then, at the Ascension, 

were the parables and mighty works? the words such as never man spoke? the .priceless details of 

biography? They were nowhere save in the frail recollections of a collection of humble and 

unscholarly associates 

 This would seem to have been a quite irresponsible risk—the Word, as it were, made flesh, and 

not then made record. If the Eternal Lord had, so to speak, given Himself a biography (which is 

what is meant by the Incarnation) why was there still no biography? Why should the Gospels not 

exist at once? 

 The answer, of course, lies in the entire dependence of Jesus, and of the Spirit, on the 

trustworthiness and integrity of the disciples. Only in the retrospect of apprehension, of living 

'possession' of the Christ, could there be written mediation of His story. It needed the patient 

understanding of the experience of sharing it with the world, and it awaited the dispersing of the 

church beyond the Palestinian origins of place and time. Only second, we may say, to what Jesus 

was to His disciples was what He allowed them to be to Him. And His dependence on them as 

"scriptuaries' is the most crucial. 

 So the New Testament as the documentary consequence of the fact of Christ hinges on the 

disciples. It comes through their custody of experience and companionship. It incorporates their 

personalities and reflects their impress. It is not by dictation that the Spirit brings it to their pens. 

For if that were His way, there would be no need for the event, or events, of Incarnation to hold and 

define the revelation. It is these which were taken and set down in the living activity of authorship 

sustained and enabled, as we believe, by the Holy Spirit, (cf. 2 Tim. 3. 16). The language is fitted, 

by this co-operation of the Spirit with their spirits, to the faithful, 'sufficient' delineation of the 

meaning. 

 The status of the Scriptures must be studied and established in another Paper. Here they are 

taken as the unique proof of the role discipleship can play in the Divine economy. They themselves 

are by their nature irrepeatable. The service, to the Incarnate Lord, of their authors was one that 

only their vantage point of apostolic memory and experience could bring. But the service both of 

the Scriptures, and of their Lord, in every generation invokes the same principles of cooperation, 

whereby the Holy Spirit meets, enables and hallows the responsible spirits of men. 



 Our contemporary custody of faith and redemption is not definitive in the sense the apostolic 

was. It is a custody of witness and interpretation. But it must happen in the same liberating 

employment of our whole powers and the same sense that Christ has entrusted His meaning 

unreservedly to our loyalty and His cause to our devotion. This is discipleship—at once tender, 

intimate, personal, corporate, communal and compassionate, humble in its frailty and sure in its 

Lord. 

 Who follows? 
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the above title in the spring of 1964. 
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