
 "I would have you know the magnitude of the struggle in which I am engaged... that they may 

be led to a complete comprehension of God's secret which is nothing less than Christ.   (St. Paul) 

 

THE CHRISTIAN LEARNS HIS FAITH 

 

 A Series of Studies on the Christian Faith and Life set out in the framework of the Emmaus 

Road, as described in St Luke's Gospel, Chapter 24, v. 13 to 35. 

 

(II) THE RSURRECTION. 

(12) "ACCORDING TO THE SCRIPTURES". 

(13) MAN IN THE GOSPEL.  

(14) JUSTIFICATION. 

(15) THE BELOVED COMMUNITY.  

(16) THE HOLY SPIRIT. 

(17) "THE BREAKING OF THE BREAD".  

(18) THE LORD OE TIME. 

(19) THE DYING DAY: "ABIDE WITH US". 

(20) "I BELIEVE". THE NATURE OF FAITH 

 

 These are the themes it is hoped to treat during the year 1964, at bi-monthly intervals. They 

continue the earlier studies, 1 to 10, issued between September, 1962 and December, 1963. 

 

 The immediate connection of a title with the Emmaus Story may not always be apparent, or, 

indeed, present. But each belongs squarely with the heritage of Christian conviction and 

commitment towards which that journey moved. These are some of the milestones of its perpetual 

renewal in our hearts and times. 

 

 

THE CHRISTIAN LEARNS HIS FAITH 

 

THE RESURRECTION 

 

 "The burden of the message falls -- as I feared — on crucifixion. Jesus, we are told, gave up His 

life deliberately and with purpose on the Cross. Other prophets equally deliberately and with 

purpose lived on and fought on. This is standard Christian apologetic. The whole doctrine is based 

on the banal idea that dying is necessarily better and nobler and more difficult than living and 

struggling and staring the human situation right in the face. How is the spiritual to make good?… 

by withdrawal to 'the Father'? because God's message is 'not of this world'?" 

 So writes The Voice of Islam in Karachi in comment on a Christian discussion of the meaning 

and power of the death of Jesus. The contention is familiar enough. Surely to fight through, as 

happened in the Hijrah and its sequel, is a truer way to bring truth and God's will to victory. Jesus, 

it is said, and Christianity with Him, quits at the hard moment and falls back upon a cult of 

suffering and makes a perverse and paradoxical Gospel out of defeat itself. Far better the guts and 

courageous persistence of the prophet who is not afraid to stand, to rally, to turn the tables and to 

conquer. 



 The point is well taken and deserves a careful reckoning. We cannot deny that there are many 

situations of this world in which the fighter, the Maccabee, the avenger, the doer of battle, has his 

relative place in the ends of God. Nor can we deny that seen by criteria of success the Cross of 

Jesus is ignominy and defeat: the crucified is, indeed, the symbol of utmost failure and dismay. By 

every natural judgement here is pure catastrophe, the very stuff of despair. 

 So quite plainly the disciples found it. In that desperate hopelessness our two companions set out 

for Emmaus. We have fully probed their wretchedness in earlier study papers. (See especially "This 

Crucifixion" and "The Messiah," i.e. Nos. 2 & 3). This is why they spoke in such extremity of "the 

third day,"  the  day that finalised every fear. If we are to understand our faith in the Resurrection 

we must needs begin with the reality of Christ's death and with the pattern of decision behind it 

which so many instinctively reject or disesteem. Poor Jesus Who let His mission go under for lack 

of courage to fight for it: poor Christianity that has pretended to find a Gospel in that very disaster 

and claims to turn it into victory! 

 In facing this large theme of faith we can wisely turn for our framework of exposition to one of 

the earliest expressions in hymn or creed of the Christian conviction about Jesus risen. It occurs in 

the First Letter to Timothy (3.16): 

 

"Beyond all question great is the mystery of our religion:  

 Christ was manifested in the flesh,  

  And in the Spirit vindicated,  

   Seen by messengers and so proclaimed among the nations,  

    And believed throughout the world,  

     He was glorified in highest heaven." 

 

The passage is in careful sequence and its parallel phrases, two in each strophe, fall into place both 

in rhythmic and cosmic time. The deliberate assonance of the w, r, th and e) of the Greek verbs 

(each in the singular aorist) might be compared with the ‘lãm' of the Muslim Shahadah, with which 

the opening "great is ..." might also be joined. Here is the faith, in pure, spontaneous and wondering 

expression. 

 The piece is grammatically a fragment. But there need be no doubt that the subject of the 

relative clause with which it opens is Jesus as Christ, though there is no principal clause on which it 

depends. (One might compare the well-known Surah 2.138 in this respect.)  

 What the writer is saying is that the heart of the Christian 'mystery' is Christ incarnate and 

glorified.  "Manifested in the  flesh" is clear enough: the Incarnation and its meaning we tried to 

outline and ponder in Paper No. 8. It is the next phrase which now claims our attention. The Christ, 

Who disclosed in human life the nature of God, was, the hymn says, "vindicated, or justified, in the 

Spirit." This strophe brings us to the heart of the Resurrection faith and requires us to explore the 

'quarrel' with it which we have already quoted. 

 

RISEN AND 'JUSTIFIED' 

 

 "In the Spirit," in this clause, is not to be taken in contrast with "the flesh" in the first clause, as 

if we were meant to conclude that His "flesh" was not raised. For this would run counter to the 

whole witness of the New Testament. "In the flesh" He was manifested in that human life and 

earthly setting disclosed and expressed, as resident within them, the very life and nature of God, so 



that men might authentically know Him by His own criteria of Himself. The vehicle in that 

"revealing" is "the flesh" understood as the realm of the Divine presence. 

 The interest in the second clause falls on the Divine energy within which the Resurrection 

happened. It is a frequent theme in the Epistles that Jesus lived by the power of the Spirit. (See 

Romans 1.4:  1 Peter 3.18 etc.). And it would be quite foreign to the mind of the New Testament to 

set "spirit" over against "flesh" wherever the latter has to do with the mystery of the Incarnation, as 

contrasted with the use of the world "flesh" to describe the selfish principle of human pride (as for 

example in Galatians 5.16-24.) 

 But what is this "vindication"? We are accustomed to think of "justification" relating in New 

Testament Christianity to sinful men. In this sense of being made righteous we must take it up in a 

later study. But, as may be clearer then, there is no "justification" of men that is not in a very real 

sense the "justification" of God. For it is in finding a way to righteousness for men that God 

establishes His own righteousness. Or, to put it conversely, evil can only have meaning as 

requiring, humanly, to be forgiven us, if it has meaning as "requiring" on God's part such a 

forgiving and restoring action.  The "righted-ness" of men and the "righting-ness" of God (if the 

terms may be invented) plainly belong together. A right forgiveness vindicates both God and men. 

 Keeping this in careful mind (though postponing its further study) we are ready to explore the 

great claim of 1 Timothy 3.16 about the "justifying" of Jesus in the Spirit. The Resurrection is the 

form of the fact that Jesus was right in the Messianic bearing of the cross. It is the inner 

"vindication" of the eternal authority, the Divine validity, of those decisions in and by which He 

suffered. 

 For this reason, we must always keep the Cross and the Resurrection, Good Friday and Easter, 

inseparable in our thoughts. There are traditions of emphasis, said to be associated with east and 

west, with orthodox or evangelical, whereby the risen, or the Crucified, Jesus finds distinctive 

centrality. But we do not well to make them. For there is no sense to resurrection save in the setting 

and power of the love that suffers. And the story of the love that suffers is never properly divorced 

from endless life. There is no overcoming death, except by a coming to it; no empty tomb without 

an occupied cross; no life won unless it be laid down. In rightly preaching the Cross we proclaim 

the Resurrection: in greeting the Risen Master we are necessarily bowing in Gethsemane. 

 To see and understand this "vindication" let us go back to the suspicion that it would have been 

better to "fight on." Let us harbour for a while the fear that perhaps the Garden of the Agony was a 

weak collapse, and that "going to the Father" was a desertion from the God of battles. Let us try to 

press Islamic criteria upon the Jesus situation, when the alleged 'Messiah' confronts the final 

antagonism that threatens His message and His person. Why does He not fight and fight on, stand, 

organise, resist? Why let Pilate ceremoniously wash his hands and He never with courage and 

vigour stain His own? Why? Why not? 

 We could answer of course that He must leave His cause with God, that there is a quality of 

pride and even of 'doing God's work for Him' which belongs with the military prophet, the forcible 

'goodness.' .It is proper in the servant to abjure the presumption that takes the Divine security into 

its own custody. Is it not only by meekness we can avoid the sin of being mushrik, by a passive 

reliance alone that we are safe from usurping the dignities of God? 

 There may be point and force in these considerations. But they go only a little way to the heart 

of the answer. And are they not countered by the thought, the claim (perhaps, by the presumption) 

that God in fact entails on us the duty of His own defence and makes our arms the means of His 

success? If we are able to bear it, it might be so. There are further reasons why our Lord was of a 

contrary mind. 



 It is not only that by insisting to conquer and refusing to suffer, the disciple or prophet may 

leave no room for the judgment of God. It is also that he will leave no room for the salvation of his 

adversaries. His will be, if he wins it, a kingdom with a ‘remainder’ outside it. It will have lost its 

foes in winning its campaign, lost them either in an undying enmity or, if they capitulate and 

succumb, in an unwilling, forced, reluctant subordination. The costs of his action will cancel out its 

ends. His victories will be pyrrhic, with the ultimates of goodness either precluded or unattained. 

 Such victories, of course, states and politicians are obliged to seek in the relative realms that are 

their sphere. But can they rightly be enthroned at the heart of the Eternal, in the place of final 

worship and the authentically Divine? Must not the Kingdom of Heaven win its way by the only 

sort of victory that includes and incorporates its means within its ends, a Kingdom of righteousness 

that has no betraying 'remainder' of unrighteousness whereby in seeking, it forsakes itself? 

 Apply these criteria to the actual situation which Jesus faced in Gethsemane. Recall the decision 

to "bear" that rejection in which "the sin of the world" was accumulated. Remember the elemental 

quality of the evils which lay within the issues between Jesus and His crucifiers.  Would their 

enmity, their pride, their blindness, their representative choices of the worst against the better, have 

been retrieved, corrected, overcome, by a policy of bitter, material warfare and political battle? 

Would not such a reaction have, in measure, 'justified' their sharpness and played into their hands 

even in defeating them? 

 Dying, in the meaning of the Cross, is not retreating from the human situation, it is shaping and 

taking it in the only duality that grapples with it worthily of God and effectively in love. We cannot 

too often repeat that the Cross in Christianity is the form and sacrament of the power by which 

alone evil in the human situation is mastered and redeemed. How odd it is that this inclusive 

transaction of love's fulfilment in the face of sin should have been taken for evasion, or seen as a 

subsequent doctrinal effort to make the best of tragedy by a fiction of faith reversing its defeat! To 

ask for Divine action in respect of all that inhumanity most urgently calls for righteous intervention 

is to ask for the Cross.  Here in Christ Crucified is the "power of God," of "God in Christ 

reconciling the world unto Himself."  

 It is in Gethsemane that this "mind of God" is expressed in action. In the Easter garden its 

validity is manifest. Jesus is "vindicated" as the Christ. The Resurrection, we may say, is the light 

in which we read unmistakably what the Cross discloses. His "risen-ness" is the "justification" of 

Jesus: the hidden secret of the Cross becomes the open truth of eternity. In the eternal Spirit, Jesus 

is shown to be the Son of God, not merely in the abstract sense of status and nature, but in the 

active quality of that Sonship which is fulfilled in obedience. Seal is set upon the whole 'strategy' of 

the Cross as "accorrding to God" and so upon the identity of "the Son of His love" (cf. Phil. 2.5-11: 

Hebrews 2.9-10.) 

 This is the central meaning Of the Resurrection, sustaining, vindicating, embodying, the 

victorious nature and quality of the love which bears the Cross. Here we must find the central secret 

of our interpretation of Easter. It is the crux and core of the disciples' concern 

 

 


