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MAN IN THE GOSPEL 

 

 After a night of buffeting over the wide Sahara, the aeroplane came down through a heavy bank 

of storm cloud to land at Khartourn. Below lay the dwellings of Omdurman. It was dawn. 

"In scores of little brown courtyards, on the edges of treeless streets, and by the side of 

crouching camels, one saw hundreds of figures in what looked like white cotton night-shirts. 

They were all either prostrate on small, square mats or were lifting their hands again in prayer 

towards the east."  

Laurens van der Post, who tells the story in Venture in the Interior, goes on: 

"It had an extra-ordinary effect upon me to fly suddenly out of the desert and the night into a 

world at prayer. It filled me with a tremendous respect for those people down below. I felt 

humble before them. Our machine must have looked to those simple people like the 

quintessence of human achievement, as it flashed its broad wings over their unpretentious 

homes." 

 People at prayer, and coming through the sky the invention its makers call the globe-master. The 

Salat of faithful Muslims and the marvel of powered flight — these are the two dimensions of man. 

Piety and technology, prayer and power, worship in mystery and science in mastery. Man the lifter 

of hands in adoration and man the maker of culture. 

 Even the directions of this acted parable of humanity are in keeping. The big thing out of the 

cloud came from the west. From London via Tripoli, it was flying into the dawn. The Omdurmanis, 

being good Muslims, were on their Qiblah eastward towards Mecca. These represent the two 

worlds which today mingle and struggle in the twin meaning of mankind. The east we may say has 

the faiths and the west has the works. 

 The distinction, even geographically, is rough and ready. The east has had lots to contribute, 

through Chinese mathematics, Egyptian engineering and Graeco-Arab science, to the current 

marvels of European and American technology. And the west has seen in its long battles and 

burdens of the spirit the deepest themes of the soul of man. It has received and learned the holy 

things which came to bless it from Jerusalem and has shaped a vast heritage by their light. The 

lands out of which planes flew into the skies of all nations are by their very secularity deep in the 

issues of faith. Everywhere the quiescent east is now fevered into worldly wisdom with its religions 

under secular attack. Yet if east is no longer east and west not west alone, in the old static way, the 

double truth of man, east and west, abides unchanged. There is man in his works and man in his 

worship.  Just as the intrusive aeroplane drones its questioning way into the world that prays so the 

symbol of the bowed figures and the prayer rite abides through the changes of the time. 

 

"WHAT IS MAN?" 

 

 Keeping in mind this vivid picture with its double account of man, we take up the ancient 

Biblical question about him: "What is man that Thou so regardest him?" (Psalm 8.4) We can make 

the psalmist's words our point of departure with the reminder that his verses were quoted by Jesus 

in the sequel to the cleansing of the temple in the Gospel narrative. (See St. Matthew 21,16). With 



that cleansing the events to do with Jesus had entered their last dramatic climax. It is fair then to 

assume that the psalm's point, if not its language, recurred in the conversations at Emmaus. 

 At any rate the question of man, and his nature, is central to all the themes of prophecy and 

history, Messiah and unity, which we have studied in these 'Furlongs'. Much of our task under this 

present head is already done. What remains is to bring into focus, the shape of man's need as the 

Gospel understands and satisfies it. 

 This is why we began with the prayer mats and the plane at Omdurman. For man, in one of the 

great New Testament phrases is "king and priest." (Rev. 1.6.) To this, in its final sense in the last 

book in the Bible, we will return. What is there seen as finally ensured is everywhere intended. So 

the phrase fits the double status of man from creation, however perverted he became. 

 "Priest" is a word all too readily suspected, and perhaps rightly so. Certainly Islam is restive 

about it and takes pride that it has no priestcraft and no priests. But it does have worship and it is 

with worship, offering, thanksgiving, and the recognition of God, that priesthood has to do. The 

New Testament, outside the Epistle to the Hebrews, in fact speaks very rarely with this term. The 

English form of it is the corruption of the Greek word 'presbyter' which gives us 'presbyterian' and 

has to do with the role of leadership in the local church. But that role was in various ways 

connected with the acts of worship, the centre of which, for Christians, is the Eucharist, or grateful 

remembrance of the redeeming death of Jesus and His resurrection. 

 That gratitude laid the Christian under the obligation to "present himself a living sacrifice to 

God." It claimed him and all he had for a living devotion to His God and Saviour. It made him 

over, we may say, to the love and service of his Lord and set the mark of consecration upon all he 

had and all he was. So the Christian's first priesthood was just this responsive rendering back to 

God of himself in his grateful recognition of his debt in life. It was, in the familiar phrase "a 

priesthood of all believers." The 'president' at the early Christian Eucharist (whether or not he was a 

presbyter in the church), was the representative through whom this personal, yet corporate, offering 

of themselves was made among the Christians. 

 "Every man" then, in this way, "hath somewhat to offer." He has himself, responding to the love 

which has sought and saved him. There is no need to suspect this 'priesthood' for it is no more, no 

less, than the worship man must bring to God. It includes all that Salat intends in the sense of 

acknowledgement of the total claim of God and my entire response. 

 This central praise of God includes our indebtness for all natural things. Our thanksgiving 

embraces the fruits of the earth in their season and all the wealth of nature and of nations, our 

power to get wealth and the skills we wield that yield our empire from the ground. It is out of our 

dominion that we shape our thanksgiving.  Psalm 8 speaks of "perfecting praise" because it sees 

how God has put "all things under man's feet." It celebrates both the works of men and the worship 

of God because when they are right they come together. The priests, that is to say, are kings, and 

the kings are priests. 

 This kingship, or dominion, which man enjoys over the physical world is the meaning within the 

exclamation of the psalm. "Thou so regardest him." One element in the wondering surprise is the 

sharp contrast between the vast immensities of the universe and the littleness of man. "When I 

consider the heavens, the works of Thy fingers, what is man...?"  Man does well never to lose the 

awesomeness of this truth of his puny finitude, his utter physical negligibility against the infinite 

background of his dwelling-place. For only in this humility can he find his true dignity. 

 Yet it would be equally wrong for him to be tyrannised or intimidated by this sheer bigness and 

wideness of the stage on which he acts. For though man is "a thing of nought" in the endlessness of 

the worlds, he is at the same time their point of consciousness and intelligent perception. Man in 



the universe, but the universe in man—we must hold both sides of the situation. It is through man 

that the mystery and marvel of the universe become articulate in praise. In him their powers and 

secrets are responsive to mind, to scrutiny and so to interpretation and to exploiting mastery.  Man's 

creaturely dependence on nature is matched by nature's dependable amenability to man. 

 Recall the words of Shelley on Prometheus Unbound.  

"The lightning is his (man's) slave, heaven's utmost deep  

Gives up her stars and like a flock of sheep  

They pass before his eye, are numbered arid roll on. 

The tempest is his steed, he strides the air: 

And the abyss shouts from her depth laid bare,  

Heaven, hast thou secrets? I have none." 

 

The Bible has all along seen this empire of man over things as part of the Divine design, however 

limited its authors were in the attainment of the empire. There is nothing contradictory in modern 

technology to the Biblical account of man: there is only fulfilment. We in this time have more 

reason than ever to marvel that God "so regardest him." 

 Or borrow the gentler words of George Herbert,  

"Of all the creatures both in sea and land  

Only to man thou hast made known thy ways  

And put the pen alone into his hand.  

And made him secretary of thy praise...  

Man is the world's high priest: he doth present 

The sacrifice for all: while they below  

Unto the sacred service mutter an assent  

Such as springs use that fall, and winds that blow." 

 

What a strange, and no doubt unconscious, affinity of thought in that third line with the Qur'an and 

its words in the Surah of the Pen (68) recurring in Surah 96, where Muhammad's preaching, 

traditionally, began. The Pen of revelation is no doubt in mind. But there is also the pen in general, 

man as the scribe of the universe, in whom life and nature pass, as nowhere else, into literature, into 

poem, into song, and thus into adoration. 

 Man may be utterly dwarfed by the awesome spaces around him and his span of mortal life 

infinitesimally brief. Yet as he watches the stars he is contemporary with light that left them to 

amaze him those millions of light years away, before :the birth of Abraham, or the very fashioning 

of our hills. The more, then, we discover the vastnesses around the more we justify the magnitude 

of the phenomenon of man. The science which intensifies our littleness by its contrasts throws into 

ever larger perspective the grandeur it possesses. The philosopher Malebranches is reported to have 

said on first looking through a microscope: "This is the end of size." He might have said likewise of 

the telescope. 

 This kingship, however, makes man not merely the astronomer but the merchant, not only the 

observer but the technician. His priesthood, likewise, has to do not alone with poetry and hymn, but 

with justice and society, with equity and trade. Man we might say is a sort of perpetual imperialist 

as the Qur’an agrees. "It was God who made you from the earth and settled you therein as life-time 

occupiers" the prophet Salih said to the Thamud people (Surah 11.61). It is interesting that Al-

Baidawi in his commentary links the word here with Isti'mar—that most frequent and detested of 

words in contemporary Arabic. It means, he says, that "God has set abodes in the earth" for men 



and causes them to pass to their descendants after their lifetime. So man's life is a tenancy in 

sequence, a lease for life, under which we occupy and exploit, possess and explore the earth and the 

wealth of nature. 

 So we are all imperialists in territorial custody of what is not our own. The basic human fact is 

that we are tenants in God's world and have no more than tenant-right. How frequently this theme 

recurs in the Gospel account of man, with the several parables about vineyards and their 

husbandmen, servants and their fruits. These parables have, no doubt further significance within 

national destiny (cf. St. Luke 10. v. 12-24 and 20. v. 9-18). But that does not exclude or displace 

the primary truth that belongs with all men and all husbandry, namely that it is to be rendered back 

as from a tenant under obligation. 

 It is just here that the meaning of the word 'neighbour' comes into its own. It is one of the most 

frequent terms in the teaching of Jesus. It has to do with human inter-dependence, of man's 

obligation to man within the possessions of the material order which result from his common 

'imperialism' in nature. The social relationship cannot be 'voided' where the natural is enjoyed. The 

physical leads to the economic, the natural to the cultural. Men in fields are men in communities. 

Bread comes with sowing but moves on into selling. What satisfies my hunger binds me to my 

hungry brethren. 

 There is something ironic in the way the Qur'an castigates the very notion that dominates the 

modern world, that of independence. "Man indeed transgresses" says Surah 96.6, "when he sees 

himself independent." The word their istagna means to be in a state of conscious self-sufficiency, 

so that one tries to assert that one is adequate to oneself and recognises no claims from others. Such 

an attitude perverts one's own life. It is in obligation, acknowledged and received, that our true 

mastery resides. Not to be ready ourselves to depend, and to be dependable, is to divest life of its 

deepest mysteries of gratitude and worship. 

 We work out our priesthood, then, in being neighbour to our fellows, across the bounds of race 

and community. Man's is the trust of the universe, and that, not merely in his science and 

perception, but also in his ownership and exploitation. To be truly "king and priest" is not only to 

celebrate the mysteries of the heavens or of the "meanest flower" in the joy of hymn and song: it is 

to consecrate the loaves and fishes, the powers and treasures, of our economy and merchandise in 

just dealing and compassion. 

 So the Gospels re-iterate their steady warnings against the misery of mere possessiveness, the 

gnaving wretchedness of sheer acquisition. There is a wealth that fills the barns and empties the 

soul (St. Luke 12. v. 13-21). The will to riches without the will to mercy and compassion only 

thwarts their seeker. This was the truth which lay behind the yearning Jesus felt for the extortioner 

Zaccheus (see next Paper) when a political agitator, or a Zealot, would have seen only the 

publican's guilt and treachery. It was the personal rescue of the blighted spirit of the man deceived 

by riches which took precedence over the political resentment. And from the same source came the 

frequent commendations of the "poor in spirit" and the wholly revolutionary contents of the 

Beatitudes (See St. Matthew 5. v. 3-11). 

 Yet Jesus' concern for man's proper relation to wealth was neither ascetical nor churlish. Indeed 

he was reproached for the fact that He consorted with men whom nationalists disdained, and He 

checked the complaints which were made in the name of the poor after an act of lavish expenditure. 

(St. Matt. 26.v.6-13). Yet He made the crux of men's relation to the Son of Man, their sense of His 

presence in the poor, the hungry, the naked and the stranger, the service of whom was the ministry 

men brought to God, the neglect of whom was the ignoring of the Divine. (St. Matthew 25.v. 35-

45)- 



 Man in the Gospel must always remember this shape of his duty as mirrored in the mind of 

Christ. The truth that wealth loved selfishly only impoverishes means a compassion for the cheated 

rich that tempers with mercy the moral indignation which pleads the cause of the poor. The 

bitterness which readily barbs the claims of social justice for the poor is all too often a paradoxical 

covetousness in the form of righteous anger. How easy it is to turn public grievances into private 

hates and to serve true ends with evil means. How difficult to be angry without sin! So we find in 

the Gospels no easy forgetfulness of the poor and no vicious hatred of the rich. Indignation is held 

in equal tension with the urgent exposure of the snare of wealth and the inhumanity of an angry 

zeal. Between these two, one may say, stands the Cross of Jesus — a saving that is ready to be 

radical yet refuses to be cheap. 

 

MEN AND SIN 

 

 All these are part of that complex of the kingdom and the priesthood, man's trust of life and his 

duty in worship, which we have studied. So they form, for the Christian, the meanings in which we 

must measure, by contrast, the nature of sin. It is urgent to put it this way. Some there are who 

reproach Christian faith for what they consider an exaggerated, even morbid, concern about sin. 

Christian experience seems to begin in pre-occupation with sin and never seems to get away, in its 

notions of repentance, from the same guilt-complex. 

 The charge needs to be honestly faced, for it hides a deep misconception. Properly seen, to be 

concerned with sin is something only optimists can do. Or if 'optimists' is a dubious term here, let 

us say that Christian thoughts of sin are the only active and positive shape of hope. The seriousness 

of sin is inseparable from the seriousness of life. If wrongdoing does not matter then God has 

indeed "created the world in jest." If we keep in mind always the creative intention and goodness of 

God and man's high dignity to render back his 'dominion' in the praise of God, then we have the 

true measure of the wrong he does, both God and himself, in refusing his 'priesthood' and 

perverting his 'kingdom.' 

 Sin, then, is the rejection of the Divine end in man by man. There is no beginning to its recovery 

save in the acknowledgement of its forfeiture. This is the inherent hopefulness of the Christian 

sense of evil. We 'begin' here only because we have begun further back in the wonder and 

benediction of creation. Nor can we do otherwise. The doctrines about sin are not some dispirited 

pessimism: they are the ringing summons of the Divine Lordship. 

 We have seen aspects of this in our earlier summaries of Old Testament history. There the 

people of God have their vocation in that they are also those whom He sharply reproaches and 

condemns. There is nothing more incriminating than the Old Testament treatment of its own 

people. In their waywardness remonstrance and condemnation are the only possible proof of their 

destiny and their nature. They are to be blamed because they are meant to be different: to suppose 

them 'innocent' would be the most damnable damnation. To contemplate ourselves and say we haye 

no need of salvation would be the most tragic despair. 

 All this carries over into the New Testament which opens with that most blessedly re-assuring 

figure, John the Baptist — blessedly reassuring because he summons men to repentance. Here it is 

that we find what we mean by 'original sin' — that much misconstrued phrase of Christian doctrine. 

It does not mean some hopeless and negative repudiation of humanity, some chronic misanthropy 

writing off the species as incurable and foul. Nor does it mean some total corruption by which man 

is utterly immune from spiritual goodness or the responsive recognitions of love and joy and truth. 



 It means that his nature is fundamentally wrong, wrong not in incidentals and negligibles, but at 

the heart and in the ground of himself. It means that evil cannot be located in one part of him.  It is 

original to his whole being and to his complete self. We may not say: "The body is evil. I am led 

astray simply by impulses and instincts belonging there. The mind is pure and the soul is sweet." 

This diagnosis, attractive as it has proved to generations of common men and some philosophers, 

too easily exonerates the mind, too readily blames the physical appetites. 

 'Original sin' as a belief is set against the cheap distortions of man, the easy 'justifications', the 

empty indulgences, which have all sheltered under this theory of the 'vulgar' flesh. We must see and 

admit the sins of the mind, the deliberate selfishnesses of the will. The Gospels, with their 

compassion for prostitutes and publicans, are well aware that there are religious sins more heinous 

than the 'fleshly' frailties, that the ecclesiastical prides of the Pharisee are a deeper wrong than the 

excesses of the glutton. 

 The reason is clear to the honest mind. For it is in the reaches of our 'righteousness' that we are 

most prone to hypocrisies and falsehoods. To understand 'original sin' is to consider how tangled 

and perverse our judgements and our values are. Sin is waiting for us most when we are in the 

sanctuary. Pride sits at the very threshold of our humility. Even "to give our body to be burned" -as 

St. Paul sang in his praise of love (1 Corinthians 13), is to be the more liable to lovelessness. There 

is no immunity from the entail of selfrighteousness, from the inner corruption of our best goods. It 

is this we mean when we speak of 'original sin.' 

 We read our own hearts poorly if we want to deny it. To know ourselves is to know the 

'originality' of our evil, to learn that we cannot make circumstances, or others, or instincts, or 

agencies without, the real culprits instead of ourselves. "Be merciful to me, the sinner" is the 

language of honesty and truth. But we do not come to it until we have ceased to blame our sins on 

what is outside, or is only part of, ourselves. It is just this honesty which the doctrine of original sin 

expresses. 

 Justice, too, is done by that doctrine to the tortuous deceptions of the moral world. How perverse 

we may become in our "accusing and excusing." (Romans 2.15). How adept we are at turning evil 

into good and good into evil. We may, for example, discredit the idea of monogamous marriage in 

asserting that it satisfies "the green eye of jealousy" by conferring monopolistic rights in another's 

sexual activity. Jealousy, of course, is bad. But does there not come a deep liberation for true 

friendships among the sexes once a loyal fidelity within one's own marriage and towards that of 

others is assured? It would be as odd to condone adultery in the name of transcending jealousy, as it 

would to educate other men to steal in order to combat our own covetousness. Or conversely the 

loyalties which belong with the true fulfilments of sex can become loveless and rigorous when 

invoked blindly to perpetuate a union that has broken down into wretchedness and hypocrisy. 

 There are exacting issues here. But the point is made if they are seen to illustrate the endless 

fertility of human self-deception and the complexity of our moral judgements. The next Study (on 

Justification) will explore this tangle more, and do so to set out the Christian answer in 

reconciliation to God and man, which is the Gospel's answer to 'original sin.' 

 Theology has often been technical and formal in its handing of "the mystery of iniquity." To 

insist on our inner wrongness as being impossible to deny or to lay at the door of things external to 

ourselves, is not to ignore or miss the factors operating round us which have part and place in our 

waywardness. Some of these belong in the very texture of society and life: others are the 

accumulation of earlier sins either our own or those of others. To affirm 'original sin' is not to deny 

that there are no 'innocent' evils, no people more sinned against than sinning, no circumstances 

which in part exonerate the doer in the blame of his fellows. On the contrary: rightly to understand 



what 'original sin' means is to know that its entail does not stay with ourselves or our generation. 

There are evils we suffer, rather than initiate, which belong with the solidarity of man, exemption 

from which it would be naive to claim.  It is this, too, which the doctrine is saying. 

 

THE THREEFOLD PARABLES OF MAN 

 

 St. Luke's Gospel reports three parables of Jesus to which we may turn, both for their central 

place in this theme and for the directness and simplicity with which they teach it. The stories of the 

lost sheep, the lost silver coin, and the lost son, deal with the three aspects under which sin may be 

understood. There was a lostness which arose from nature (the sheep), a lostness which turned upon 

chance or circumstance (the silver) and a lostness which was deliberate (the son). The prodigal was 

a different case from the shilling, and neither tallies with the sheep. And being differently lost they 

were differently recovered. Man has to be comprehended under all three. (St. Luke 15). 

 The stories answer the complaining questions about Jesus' consorting with "publicans and 

sinners." (v. 2). It is this which explains why in each case the lost looks like the exceptional, one 

piece of silver out of ten, or one sheep out of a flock of a hundred, and one son out of two. Our 

Lord is for the moment teaching within the world of self-righteousness which sees the publican that 

way. He deals elsewhere with the lostness of the ninety and nine and the elder brother. What 

happens to the one is, in each case, what all are prone to, and it is within the personal setting that all 

'lostness' must be measured. For that is where it is felt, suffered, or done.  To talk of sin in merely 

universal terms is not to understand it: "me, a sinner" is always the language of conviction. This is 

the lesson of the ninety and nine. It is not that they are exempt, but that they do not yet admit 

themselves to be included. 

 Start with the silver. It cannot contribute to its being found, except perhaps by glistening in the 

dust. The good Martha of the house (or was it Mary His Mother in Nazareth?) "sweeps diligently." 

The shilling lies helplessly. It is lost from its true dignity. But unlike the son needs no inward 

correction, only restoration. It stands for human lostness in the waste of deprivation, poverty, 

squalor, ignorance —- all those evils in which men lie as victims of events and system they are 

helpless to retrieve. There are many such meanings to sin. 

 The case of the sheep is different, for it has part and blame. In the end it may be no less hapless. 

But its wanderings are its own. Yet also they are in character to a creature that is silly, frail, 

impulsive, shortsighted. It misses its way and strays from its true securities. Sheep have always 

been a favourite Biblical metaphor for man. He too is the author of his own disconsolateness. 

Unlike the silver he has somehow co-acted with circumstances and the shepherd has a different task 

from the housewife in "laying it on his shoulders." 

 The son exemplifies the meaning of sin in its final quality as deeper than mere circumstance and 

more perverse than frailty. With him we reach repudiation of the true good and deliberate 

disavowal of relationship. Here is the acquisitive man breaking out of his loyalties in the name of 

his fulfilment. Here is the perpetual cycle of self-seeking and self-frustration. The "far country" of 

realisation is a land moulded in the patterns that seek it. "No man gave unto him." "The portion of 

goods" gives way to the husks with the swine. The son comes to himself in the recollection of the 

servants and their happy case, and this is the beginning of his return out of shame into sonship. 

 In all three is the image of every man. Only in our illusion are there the exempted ones "who 

need no repentance." The figure of the elder brother in the third story effectively demolishes the 

hollow pretension to which Jesus' listeners were prone, and which He might seem to them to have 

confirmed in the first two stories about the 'safe' sheep and the 'safe' coins. The moment we believe 



ourselves secure because we are "not like" these lost ones that same moment we betray the greater 

sin in disdaining their repentance. 

 For by so doing we disallow their sonship in that we refuse to call them brothers, (cf. "this thy 

son" which is all the elder brother will say, while the father gently presses on him the truth of 

relationship: "This thy brother." It is as if the elder son is saying: "Call him your son if you like: I 

do not admit any relationship.") In this our rejection of their 'foundness' we demonstrate how lost 

we are. For as the parables conclude, there is "joy in heaven over one sinner that repenteth." The 

friends and neighbours of the shepherd and the housewife, the household of the father, share the 

satisfaction of recovery and restoration. The elder brother refuses this kinship of delight only 

because he prides himself on his own innocence. And this is the 'crime' which completes the picture 

of original sin more surely than the harlot and the publican. For it disallows the final victories. 

 Here we return to the calling of man with which we began and to his destiny as "king and 

priest." When the last book in the Bible takes up again this ancient theme of Genesis and 

everything between, it rejoices that by Him who "loved us and loosed us from our sins by His own 

blood" we are made again "kings and priests unto God." In the next Study we turn to part of the 

meaning of that joy. It is the core of what Christianity means by 'Justification’, man's ancient 

dignity made good and made real in the power and benediction of our redemption through the 

Cross. For this suffering is the cost and the achievement by which we are 'found'. In the forgiveness 

which embraces us there we are delivered from the tragic mess we have made of our trust as men. 

We are given back to ourselves in such wise that we can begin anew our high calling to bring our 

own self-fulfilment and God's glory into their true partnership. In the renewal of man in Christ 

there is joy in Heaven, It is in catching its music and re-echoing its theme that man's priestly 

gratefulness comes fully into being. He has himself to offer in the glad meaning of a new creation. 

 

 

QUESTIONS FOR STUDY AND DISCUSSION 

 

1) How would you react to the view that technology had made prayer obsolete? What relation do 

you see between the laboratory and the market on the one hand and worship on the other? 

2) What does the Bible mean by describing man as "king and priest"? 

3) "The impoverishment of riches." What does the Gospel mean by this? 

4) Why does the Gospel say that God is to be seen and served in awareness and ministry towards 

the poor and the needy, yet does not engage in insurrection against wealth and power? What 

exactly is meant by the blessedness of the "poor in spirit"?  

5) "To understand the meaning of 'original sin' is to cease to exonerate ourselves or to find false 

alibis in our bodies, or our instincts, or our circumstances." Explain. 

6) What are the different aspects of 'lostness' intended in the three parables of St. Luke 15? How do 

you relate St. Paul's point that "all have sinned" (Romans 3.23) with the parable's words about 

ninety and nine "which need no repentance"? 

7) When Psalm 8 celebrates man's dominion over the works of God's hands, it instances "all sheep 

and oxen" and beasts and fowls of the air and the fish of the seas. Modern man has added forces 



and secrets in the natural order beside which these animal subjugations pale into nothing. Is 

there, however, any basic difference in the lordship or the priestly consecration?  

8) How does it come about that the Christian concern about human sin is taken for morbidity or 

pessimism, when it is in fact the only proper shape of hope and gladness? 

9) The Gospels begin with John the Baptist but they end in Jesus' death and resurrection. Why? 

10) "He came to himself." What would be your full comment on this phrase which is the turning 

point in the story of the prodigal 


