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JUSTIFICATION 

 

 "We like" says Pascal "to be deceived in our own favour." Evil among us has a ready way of 

wanting itself to be somehow mistaken for good. We are quite ready to strain or even distort the 

truth, if only we can seem to have it on our side. If we cannot refute those who tell the honest truth 

about us, we will at least discredit their integrity and make "the worse to seem the better reason." 

Like the man in the parable we are almost always "willing to justify" ourselves. 

 Whether or not the disciples walking to Emmaus recalled that sentence or the wayside story it 

evoked from Jesus, the theme of 'justification', it can be claimed, was very close to their thoughts. 

Not perhaps the articulate doctrine about it which later emerged in the studied thoughts of St. Paul 

to the Romans. For that was the outcome of a corporate experience still to be pondered and distilled 

into belief. But its elements were certainly present in the mysteries about which they conversed 

with Jesus. 

 They had witnessed in the Cross of Jesus an event of undeniable injustice which had none the 

less been found expedient. The execution of the Master had not been some outbreak of bloodthirsty 

recklessness but a deliberate and careful conclusion reached within the logic of a community of 

law. Its perpetrators claimed they had done well. His Cross, they insisted, was within their 

righteousness, and justifiable by the highest motives of self-esteem. 

 It was indeed this very factor which helped to make the desolation of the disciples so complete. 

Wild and sudden murder, outright, flagrant malice, would have been easier to bear than this 

assumption of rightness and legality in the tragic end on Calvary. The death of Jesus, as in other 

ways, was surely unmatched in this also, that men took its evil as if it had been good. 

 Unmatched, that is, in degree: but otherwise typical of the habit of men to claim good of their 

evil and to justify their evil as good. The crucifixion which overshadowed that Emmaus journey 

had at its heart this characteristic of all human behaviour in the will to seem 'justified' however 

contrary to goodness the facts may be. 

 It also focused another human way — the easy evasion of blame by the device of indifference. 

There were many at the Cross who pretended a complete 'innocence' in that they were not 

responsible, or that they were merely spectators, or that they had no means of affecting the 

outcome. There was, as the evangelist says, much beating of the breast: there was also plainly much 

shrugging of the shoulders. And they were doubtless mixed together. Regret perhaps, but apathetic 

and inactive, exonerating itself in pointing to the guilt of others or to the impersonal forces that 

could be blamed. This was the harmlessness of those who by their indifference tolerated what they 

did not choose to know or understand. As James Baldwin remarks in another situation, it was this 

very 'innocence' which constituted the crime. People wanted to seem right by not caring to get 

involved at all. 

 Either way, whether by neglect of indignation, or by the plea of expedient cause, there was this 

quality of human exoneration about the rejection of Jesus. As an event standing at the core of the 

faith, it is the starting point of our Christian honesty about humanity. It compels upon us the 

mystery of evil in its paradoxical desire to appear 'justified.' We may be sure that this mystery, as 

well as those other burdens of mind about Messiahship and Divine providence which we have 



studied, lay at the heart of the pain and perplexity of the disciples. How could the world act so 

darkly, and yet pretend to be so right and innocent? 

 We have come into the subject of 'justification' by this perhaps unusual road because the subject 

is so liable to be taken as abstract, perhaps even contentious, theology. Conflicts of faith and works 

come readily to our minds when we remember the history of belief. We can so readily miss the 

deep significance of all the Christian means in 'justification.' It is really very far from theories and 

very close to life. It is the point where psychology and theology meet in the profoundest way. 

 

"WILLING TO JUSTIFY": MAN'S UNDOING 

 

 The purpose of this part of our study is to show that a false justification ministers only to 

condemnation. If we are calling evil good, then the good we call it is still evil, and we and it the 

more so, by virtue of the deception. 

 An impatient visitor was once strolling through a famous Art Gallery lined with the great 

masterpieces of the world. Departing hastily, he remarked: "I don't think much of those pictures." 

To which a bystander replied:  "The pictures aren't on trial." But clearly the stroller was. His verdict 

was his own condemnation. In despising, how could he fail to be despised? His judgement was, we 

may say, simply — his judgement. 

 It works the same way when we 'appreciate' falsely. In preferring Barabbas we incriminate 

ourselves. If we whitewash iniquity then, in the great words of Job, we "darken counsel." To justify 

wrongly is to pervert the good we pretend to find. Yet all too often we are ready to do this, if we 

can thereby enjoy an appearance of 'righteousness.' This situation is of course the back-handed 

compliment which dishonesty pays to honesty and guile to integrity, It is also, by the same token, a 

measure of the  perversity of our human nature. Not the least of our sins is the skill we have in 

blinding to them both others and ourselves. 

 So there are many false kinds of 'justification'. Take a tragic example, extreme perhaps in its 

wretchedness but in essence entirely typical. The African Slave Trade was taken for legitimate, 

even mildly reformative, by multitudes of ordinary people. It could be claimed that the trade was 

merely turning to profit the fending patterns of African tribalism, without which, it was argued, no 

slaves would be available. Did they not come down from the hinterland by African brutality? ("I 

myself was sold six times over, sometimes for money, sometimes for a gun, sometimes for cloth. . . 

It was about half a year from the time I was taken before I saw a white man" wrote one new slave.) 

Yet this only happened within African action because the 'barracoon' or coastal warehouse of slaves 

was there with its ready market, and its white ships in perpetual call. 

 Thus evil perpetuated evil while responsibility was totally disclaimed. Consciences were eased 

by externalising all wrong in a collective which no one could indict. It was said that just as a 

standing pool was prone to putrefaction so was black society without this intrusion. Or the benison 

of toil made good the disruption of families and the turning of humans into cattle. 

 Yet in truth all these 'justifications' recoiled upon their advocates. "Through enslaving Africans 

Europeans debased their own humanity." They lost the criteria for their own dignity by conspiring 

to abandon them in respect of their fellow men. Coarseness, obtuseness, degradation of soul and 

chronic brutality —these were the revenge that overtook their self-deception. As the Qur'an has it: 

"It was their, own selves they wronged." 

 Let it not be thought that this is some isolated and remote example. It matters in every part of 

life how we 'justify.' And only a moment's reflection is needed to see how closely this bears upon 

the whole business of forgiveness. It is only when we forgive 'righteously' that we truly release men 



from their sins. An easy forgiving whether for ourselves or for others becomes one piece with the 

cheapening of the values by which we have judged. And this, in the end, will leave us lost.  It is 

what the prophet called "healing the hurt of my people slightly."(Jer.6.18 and 8.11 

 Room at the Top is a successful, decent novel, which describes the callous, brutal progress of its 

hero to the top of the ladder and the fruits of his social and commercial ruthlessness.  In the midst 

of 'achievement' he is discontent and somehow self-reproachful. "Don't worry," he is told "nobody 

blames you." The novel ends with the reply: "That's just the trouble." 

 All superficial dismissal of our wrongness is hollow comfort. It excuses where it should accuse. 

Knowing this, the heart is restless in the awareness that its 'rest' is false. To cheapen sin is to 

cheapen experience: to make right of wrong is to make light of life. And because the love of God 

will not let us go, we rebel against what mocks our dignity by condoning our shame. 

 To see all this does not at first glance appear to take us into the old controversies about "faith 

and works" which in their different ways have bothered the theologians of both Christianity and 

Islam. They are vitally related nevertheless, as we must see. Meanwhile, there is yet another point 

for reflection in this analysis of man reckoning with himself. 

 Some reader has perhaps been questioning whether our conscience does, in fact, rebel at the 

crucial point against a cheapened self-acquittal. Unlike the unhappy man in the novel we are not 

troubled when nobody blames us. We are all too ready to relish and approve an easy exoneration. 

Did we not say earlier that we like to be deceived in our own favour? 

 Truly. But, to know that it is often so, leads to the suspicion that all too many of our goodnesses 

are cheaply won and many of our reputations empty frauds which we allow society to foist upon us. 

The suspicion oftentimes is all too true. Our righteous appearance is part of the trend of our 

immediate circle towards self-congratulation. The evil we readily 'justify' is matched by the 

seeming 'good' we too complacently applaud. 

 So we learn to be more sceptical about self-satisfactions. And thus we are led to a more critical 

examination of 'goodness' - an instinct which is central to the Biblical temper. The apparent 

goodness is so often proud, aloof, censorious, unloving. "The works of the law" may be meticulous, 

scrupulous, and painstaking. But for all that they are jealous, haughty, insensitive and vain. So the 

Law is often seen in the Bible as failing where it most succeeds. It cannot give life because it gives 

free play, even in its righteous claims, to the  perversities of man. So the best son of the Law is the 

Pharisee and its holiest things the occasion of blame. 

 We cannot get out of this situation by denying the ideal righteousness within the Law's intention, 

like the fox in the fable who decided the grapes he could not reach were sour. The Law, as St Paul 

said, is good. But it cannot be attained without being blighted. Arrogance creeps into my law 

abiding; lovelessness into my virtue; impatience into my zeal and congratulation into my prayers. If 

I deny or condone these, my case is bad: if I do not see them, it is worse. If reproached by them I 

despair, where is my rescue? Every way, "0 wretched man that I am: who will deliver me?" 

(Romans  7.24)  So the Law, in its very worth, points to a need beyond its own reach and a 

perfecting that is not within its power. 

 Taught and chastened by these facts of our moral case we learn to hold in critical view the 

seeming goodnesses of man. His very religious forms and prides may even be a way of hiding from 

the Divine presence. In the Bible at least, it is the 'ecclesiastical' sins, as we might call them, which 

are most reproached and "the people of God" who for that very reason are most under judgement. 

Yet to understand and acknowledge this sharpened scrutiny of man where he is "most religious" is 

to deepen the truth we are meeting from various sides in these paragraphs — the truth that a right 

'justification' of man is at once a great necessity and a big question. 



 There is one further reflection before we turn to the positive part of our study. It is that this too 

easy letting man off is illustrated, both in its effects and its nature, in the social order and in the 

patterns of history. When we ponder it we are not merely assessing what is inward and personal to 

each of us: we are also exploring what is outward and communal in the human condition as it is 

writ large in the human scene. 

 Perhaps this can be illuminated through a moving passage in Doughty's Arabia Deserta in which 

he comments on the implications of suicide and sees in one man's self-inflicted death an indictment 

of the humanity which left him to his hopelessness. Succoured by human kindness in the desolate 

hour, or before, life could have been saved. But it was blotted out as "the abhorred illusion of the 

world." Such untimely perishings happen, says Doughty, "in default of our humanity." They are a 

measure of what we have failed to be as neighbours and as men. 

 When we confess how vast, how massive, how tragic is the defaulting in our society, how can 

we accept or believe an easy acquittal of ourselves? History is all the time holding up a mirror to 

ourselves and our image there fits ill with a quiet conscience. Man has many ways of parcelling his 

evils out among a great collective so that no single guilt is obvious or real. Nobody, so to say, can 

be really responsible where everybody is to blame. Kamel Hussein has studied this exoneration of 

the individual through the masses in his Qaryah Zalimah, a study of the conspiracy which crucified 

Jesus. John Steinbeck has a comparable theme in The Grapes of Wrath, where no single wrongdoer 

is other than the 'innocent' agent of an impersonal system. 

 Yet general as these palliatives are, the common scene, looking back or, equally, looking 

around, continues to reproach us all. The Christian doctrine is that it all involves me. Sin is not 

evaporated because it is plural or blame removed because it is divided. The Gospel, indeed, has at 

its heart, an event which has in its very texture, the whole, sad truth of man. Christianity is never 

going to be confronted with a deeper reach of evil than its Saviour has already known. There are no 

hidden surprises for it in the depth and length of human perversity. In the Cross it has already 

fathomed all. 

 How re-assuring is this fact. One cannot in the end live with a faith that is more superficial than 

one's honesty or less aware of men than the transient narratives of the daily newspaper and the 

imaginative sensitivities of Shakespeare or Dostoevsky. Not the least benediction of the real truth 

of Christian justification is that it starts from where despair reaches its ultimate springs. The central 

drama of our redemption moves in the furthest reaches of our sin. The measure of our salvation fits 

the measure of our need. This is the reason why it has the right and power to 'justify.' 

 

"WILLING TO JUSTIFY": MAN'S SAVING 

 

 "One is not, and never will be, innocent" writes James Baldwin, "for the reason that no one is. 

When one begins to know this some of the protective veils between oneself and reality begin to fall 

away." In this beginning of 'repentance' is the beginning of 'justification,' for it puts into reverse that 

self-approval which will never find the pardon it has no mind to seek. If the 'justification' is not to 

be cheap, and therefore empty, it must start with due acknowledgement of evil. It must in other 

words be honest and realist. 

 From this beginning we can see the way to the setting in motion of a sequence in the opposite 

direction to the cycle of complacence and exoneration. If men can accumulate a false conviction 

that all is already well, may they not grow into a right conviction that all is being made well? If we 

can harden into self-satisfaction can we not yield ourselves into a remaking of the self? If we can 



assume a false 'innocence' unto self-righteousness, we can accept a right and constructive 

'condemnation' unto a true renewing of our souls. 

 Is it not just this which we find happening in the Gospel narratives of people like the prostitute 

Mary Magdalene and the publican Zaccheus? Jesus risks a new departure in the pattern of 

relationship and His confidence is 'justified' in their response because it generates its own likeness. 

In being trusted they begin to be trustworthy: in being taken for friends they begin to rise into the 

demands of friendship. In a creative acceptance on His part they begin to become acceptable. 

 This is the opposite movement to that of man's undoing by easy compromise and pretended 

innocence. It is the relation which intends and means salvation. It begins in honesty and hope. It 

does not begin as if men were other than they are: but it is confident that they need not remain so. It 

is just this confidence which kindles the transformations which will vindicate it. 

 Look at the situation carefully. Take Zaccheus (any publican or sinner will do as well). Society 

knows only too well his extortionate practices, his disreputable character. In its prudent, loveless 

way, it goes on assuming that he will always act in character. And Zaccheus obliges. He stays what 

sceptical society expects him to stay. But the day comes when somebody proceeds on a different 

reckoning and somehow expects him to be a different Zaccheus, and 'gambles,' we might say, on 

this possibility by suggesting that Zaccheus be his host. In a setting which holds him and his cursed 

greed at arm's length, this is a most disarming--and transforming-—thing. 

 Zaccheus is in a way surprised. Yet somehow he is also aware that the Master's gesture is not 

out of character. He has already heard intriguing things about this Man's ways with publicans and 

His reference to them in His preaching and His parables. This has already created a reserve of 

expectancy in the mind, for the simple reason that it is straight contrary to the depressing 

assumption of society that Zaccheus is irredeemable. Once an extortionist always an extortionist is 

what society says. Jesus, not so. An extortionist may be an unclaimed "son of Abraham." (St. Luke. 

19. v. 1-10) 

 Love acts, at its own risk, on that good hope and so doing gives Zaccheus something to 'justify', 

namely the confidence of an evident friend. The risk Jesus is taking in consorting with a manifest 

publican and so injuring His own reputation adds just that touch of crisis to the situation which 

makes Zaccheus know there is something very real he may be letting down. In the mysteries of 

redemption the risk 'works.' Though the narrative telescopes the sequel, Zaccheus undoes his 

extortions nobly and finds a new quality. He finds a faith about what he may be in the very faith of 

Jesus in His being it. 

 So repentance has its perfect work, because the love of Jesus is ready to see him a penitent in the 

making. Our trouble so often is that we expect repentance to happen all unaided prior to our 

friendships. And what penitence can come to birth in a sitting of censorious hostility? 

 All this does not mean that, in the language of the Paul-James controversy in the New Testament 

Epistles, Zaccheus is "justified by works." He was not trying to swing the balances by accumulating 

merit. Merit has no conceivable place in the movement of his thought and is in any case quite 

foreign to the issues of the story. But his deeds, his restorations, his hospitality--all these express 

and fulfil his new 'faith,' the belief that comes from being believed in. They are certainly works 

embodying a faith which saves. Without them such a faith would be hollow and stillborn. With 

them his redemption is under way. He has not bought it by them; on the contrary they show that he 

is already won to Christ's new creation of the soul. 

 In a fine old phrase from 2 Samuel 14.14. this is the royal way of God, whereby "his banished 

ones be not outcast from him." Here is no false "nobody-blames-you" comfort. Christ's creative 

generosity is an acceptance which knows the worst. It starts there, whereas reproach and remorse 



only stay there. But it goes on to expect what we have not yet become. This expectation, with its 

cost in relationship, is a faith that generates faith. By treating us as what we might be it brings us 

into being it. 

 Law, in the consistency of its own demands, has always to treat us, once we have fallen, on the 

grounds of what we are not. Its necessary relationship is one of rebuke. This is essential and valid. 

To deny its quarrel with us is to fall even further into "the death of sin." But in this lies the Law's 

frustration. It exhorts men to be saints and can only tell them they are sinners. But in the Gospel 

there is a justification impossible, as Acts 13-39 observes, to the Law. In grace there is a way of 

breaking out of the entail of our sin and failure and energising a new departure. This is called 

'justification' because it sets us free from the condemnation of our sin and at the same time 

accomplishes, in our transformation, the positive concern of the Law for righteousness. 

 But we need to see that this readiness to hope for the sinner, this willingness to trust that hope in 

relationship to him, involves the 'justifier' in cost and exposure. If we are set, as Jesus was with 

Zaccheus, to break the logic of the evil expectation and believe in others redemptively, we are at 

once in the way of risk and burden. We put the ability to disappoint us in the hands of the evildoer. 

Indeed, disappointment may be too light a word: we may be answered only with retaliation and 

defiance. (The worldly-wise of course know this very well: their 'indifference' carefully refrains 

from courting any such exposure. It is just this self-protection, however, which precludes all 

redemptive friendship.) 

 The reaction may well be rejection. Not all publicans are yet climbing their trees in the 

wistfulness of Zaccheus, though we may be to blame if they are not. Nor will they always come 

down with such acceptance and joy. But whatever the reaction, love's steady relationship goes on 

and wills to justify, whatever its consistency may cost. 

 It is here we meet the meaning of the Cross. Betrayal and rejection are what love's policy is 

exposed to. And they happen. To bear them is part of the will squarely to face the sin the enmity 

expresses, without surrendering the hopeful continuities of love. When we are ready to receive it, 

this patient "bearing of our sins" makes plain our condemnation. But whereas Law does this by 

repudiation, love does it by identity. Its condemnation, we may say, is a saving one because it 

makes its own in suffering what is ours in sin. It is therefore both against us and for us, and both 

redeemiligly. More searchingly even than Law it makes us know and acknowledge that we have 

sinned. For this is written large in its own pains. But, as Law never could, it loves and waits for us, 

in reconciling welcome. This is justification. 

 When we receive it on its own conditions, it achieves the righteousness that ought to be, in 

making our acceptance of forgiveness our assent to righteousness. It goes out from God in such sort 

as to require us to be of "forgiveable mind." This is the work in our souls of its unmistakeable 

reproach of our selfishness, written deeply in its own travail. It is the fruit of its steady investment 

of hope in our being recoverable — the hope which may be plainly traced in its patient suffering. 

 Some statements of this truth fall a prey to over emphasis on the metaphors of the courts. 

Justification is not 'acquittal' if by that we imply that the 'accused' has never sinned, or is declared 

innocent in some arbitrary way. For that would be a legal fiction inconceivable in the God of truth. 

Justification means that we are set free from the rebuke of a pursuing law and made partaker of a 

newness of life of which Christ is the giver through His Cross and Resurrection. 

 If we study Romans 3 and other great chapters in this theme, we will see that "to justify" (the 

Greek word dikaioun is almost untranslateable into English), means much more than to remit a 

penalty. Penalty, in a way, only finalises the Law's frustration. What it means is that we are 

liberated from the guilt and power of sin through the passionate refusal of holy love to write us off 



— a refusal which means, in positive terms, the suffering and triumph of Gethsemane and the open 

victory of the Resurrection. Love takes the worst that we can do and out of its travail shapes our 

reconciliation. When man sees and takes his pardon, Divine love clinches its victory and Sinai is 

gratefully and reverently silent. 

 

"THE JUSTIFICATION OF GOD" 

 

 This must be where our study ends. At first glance the phrase may seem out of place. What 

'justification' can God need? None, if He is a law unto Himself: much if He is a law in Himself. The 

All-Righteous must needs be so. He cannot deny Himself, either in holiness or love. In creation and 

revelation, as we argued in Paper 8 and elsewhere, He has we may say pledged Himself to a certain 

pattern of consistency. His being conditioned by His own acts and laws is not self-limitation except 

as self-fulfilment. He cannot create the situation such as men clearly occupy and then be as if He 

had not. He cannot will men and then as it were 'unmen' them in relationship. 

 All this is plain enough. A theology of justification must see it within Divine self-expression. 

God as Saviour is not at war with God as Maker, nor Divine reconciliation of men in contradiction 

with His Law and judgement. The Divine Unity forbids this. 

 But there is a deeper meaning still to "the justification of God." Given, as the Qur'an and 

Genesis proclaim, the goodness of original creation and the high destiny of man, sin and evil can 

only be understood as a denial, a negation, of this purpose. If these enemies alike of man and God's 

intention for him (though they are so by man's sad connivance) remain in unchecked power to 

blight and thwart our lives, what then becomes of the Divine sovereignty, and with it the Divine 

intention? What are we to make of the vast tragedies of human history, the dark and desperate toll 

of human sin? 

 Supposed He wearied of mankind and left us to our wretched enmities and fears. Would not 

such abandonment be on every count a denial of Himself? Without redemption creation becomes a 

mockery. Law is futility unless there is forgiveness. Only if there is pardon and reconciliation can 

we speak of a faithful Creator." (1 Peter 4.19) God has in truth created the world in jest unless its 

wrong is turned into right. God is only God in being Lord of all. 

 So it is that the justification of man is truly the justification of God. He is just in being the 

justifier. (Romans 3.26).He reigns in that He saves. His salvation, truly, is not all-compelling. For it 

is a salvation intended for the free, free within it, and free, alas, against it. "He is faithful and just to 

forgive us our sins" says the apostle. The repentance and faith by which we greet His mercy are the 

way in which we recognise and experience His fidelity to Himself. 

 Let us return in conclusion to the conversation at Emmaus. It started from Gethsemane and 

Calvary as signifying utter despair. In letting Jesus die, God, it seemed to them, had failed to be 

God. The weight and mystery of all injustice are at their climax there. But at the same point is the 

persistence of a love which takes, and so confirms, the worst that men are and by that travail, in 

hope of man and for his righteousness, brings about His own faith whereever men see and receive 

Him. This is the meaning of the Resurrection and the justification of God. "For God was in Christ 

reconciling the world unto Himself, not imputing their trespasses unto them. . ." (2 Cor. 5.19). "Not 

imputing" the apostle says. The trespasses are there, most. damnably, in the crucifying. But Jesus, 

in the power and sovereignty, of God, does not damn and curse. He takes, and in taking, disarms. 

So taking and disarming, He embraces man in a liberating acceptance of the worst, and so wills into 

being, where there is penitence, His own purpose of peace in a new creation. 



 Where it not so, we would have only our sins and their reward. Thus abandoned we could do 

nothing but echo in despair or defiance God's own denial of Himself. But that dark fear is for ever 

dispelled. The answer to our need and the affirmation of God meet at the same point. It was to 

possess and to proclaim this wonder that the two disciples hastened back to Jerusalem and thence, 

with their fellows, went out into the world with "the ministry of reconciliation." 

 

 

QUESTIONS FOR STUDY AND DISCUSSION 

 

(1)   Why is the theme of 'justification' so close to the central concerns of Christian faith in its 

beliefs about God and about man? 

 

(2)   Our outline (by design) does not move into the subject by the traditional path of "faith and 

works" or by the analogies of a law court. Does your study of it throw any clearer, surer light on 

these? 

 

(3)   "This man went down to his house justified." (St. Luke 18.14). 

Explain and elaborate this comment of our Lord about the publican in the parable. 

 

(4)   Why is it that human sin so often shows itself to be a selfdisguising or self-concealing thing? 

Why do we want our evil to be thought good? Why do we like to be deceived in our own favour? 

What in view of this is the true meaning of repentance? 

 

(5)   "A false justification makes the wrong worse." Why? 

 

(6) "In thy sight shall no man living be justified." (Psa. 143.2). 

What did the psalmist mean? Is there then no hope of justification? 

 

(7) "Being justified by faith we have peace with God through our Lord Jesus Christ." (Romans 5.1). 

Can you 'fill out' this inclusive statement of St. Paul so as to make its full meaning clear to a 

stranger to its wonder? 

 

(8) "Love sees people not only as they are but as they by grace may yet be and effectively works 

towards its own hope." Explain and illustrate from your experience or study what this 

means.  

 

(9) "In such 'justifying' (Quest. 8) love always suffers in its faithful identity with the sinner." Study 

and explore the Cross of Christ by this principle as the point and place of the world's 

reconciliation by God. 

 

(10) Why is it right and necessary to speak of "the justification of God"? Why do we see human 

salvation as Divine vindication?  

 

(11) What is the 'faith' that justifies? 


