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GOD IN HIS UNITY 

 

"Lord, make our hearts Thy temple in which Thou wouldest live. Grant that every impure thought, 

every earthly desire, might be like the idol Dagon—each morning broken at the feet of the ark of 

the covenant." 

 

 So runs one of the prayers of Kierkegaard, echoing in a Christian intention, the strange old story 

of the First Book of Samuel about the captured Ark, which the Philistines took and placed in the 

temple of Dagon, their deity, only to find him the next day fallen prostrate in his own shrine. 

Restored to his dignity by his apprehensive worshippers, he was found the next morning shattered, 

on the ground. The chronicler is plainly saying that in the presence of the living God, the God of 

covenant and purpose, idolatry cannot stand. Divine authority, like some mighty antiseptic, will not 

co-exist with idols. 

 An odd point of departure perhaps but one which will prove itself in the sequel. A long way, too, 

you may say, from the two disciples on the road to Emmaus, who surely were not troubled at that 

moment by such follies as the gods of the Philistines, even if they were going down towards the 

territory beyond Emmaus where Dagon used to 'rule.' Yet, as we must see, the mysteries with 

which Cleopas was toiling had much to do with the meaning and nature of God's unity. Taken as it 

seemed, the crucifying of Jesus could be more terrible a question-mark over the Divine reign than 

any pagan idol. 

 "Whether God is Lord or..." is the final question. As the Cross posed it in one way, so do all the 

circumstances, the fears, the tragedies, the mysteries that go with human life and for which idolatry, 

in some shape is the frequent human answer. Faith in Divine unity is not, therefore a theological 

proposition, or a mathematical formula, but the ringing assurance "The Lord, He is God, the Lord. 

He is God,” not Dagon, or chance, of fate, or life-force, or rice, or the nation, or profit, or 

Mammon, or Belial, or the absolute, or any other. 

 This 'not' this negation of all pseudo-worships, this veto on all false deities, this rejection of the 

idols, is the grand affirmation of the living God to be translated into a unity of trust and love in a 

universe of order and of grace. He is the God before Whom every Dagon, every false fear, every 

empty insurance, every vain superstition, every wrong devotion, must lie broken and dethroned, if 

we are to know the truth that "God is most great," and confess "There is none that I desire beside 

Thee."  

 Milton, in his great poem Samson Agonistes, has his blinded hero say: 

 

"...... the strife  

With me hath end: all the contest now  

Twixt God and Dagon: Dagon hath presumed,  

Me overthrown, to enter lists with God,  

His deity comparing and preferring  

Before the God of Abraham. He, be sure  

Will not connive, or linger, thus provoked,  

But will arise and his great name assert: 



Dagon must stoop..." 

 

And old Manoah, Samson's father, shares his expectation: 

 

"... God, 

Nothing more certain, will not long defer  

To vindicate the glory of his name       

Against all competition, nor will long           

Endure it, doubtful whether God be Lord 

Or Dagon." 

 

Our study then is in the many forms and sources of idolatry and the reality of a Lordship that 

subdues all. 

 It is easiest, and also obvious, to begin here. For the temples of men are the places where we 

would first look to find the idols, though it is odd and foolish that we so often end the inspection 

there. At least visible idols, clearly established in houses of prayer and reverence, are readily 

identified, easily accessible, and simply destructible in that axes and hammers will suffice. Temples 

are the places where we expect to find the deities. 

  That is how it was with the neighbours of the people of the Bible. It was just the reported vacancy 

of their tabernacle, temple and synagogue which caused such consternation and enquiry among the 

pagans ('Reported' since these areas were not open to non-Jewish penetration.) Hence, for example, 

the query of Psalm 115.2: "Wherefore should the heathen say: Where is now their God?" The psalm 

is, in part, a study of the contrast between Israel and idolaters, between Biblical worship and "the 

idols of silver and gold, the work of men's hands." 

 

 This contrast is a powerful Biblical theme, (cf. Isaiah 41.7 8:44.9-20:46.1-8). Men fashion the 

stock of a tree and bring their worship to wood and stone, warming themselves at fires kindled from 

the same timber. When they go into captivity these very deities become part of the burden in their 

baggage train—the final irony of their futility. Eyes are unseeing, ears unhearing, and mouths 

unspeaking, and the worshippers tend to the same blindness and inertia. 

 Yet so deeply rooted was the instinct to idolatry that the idol-free fashion of the Hebrew 

sanctuaries remained a constant wonder. For the psalmist the explanation was very simple: "As for 

our God, he is in heaven: all that you see is the manifestation of his power." By "in heaven" they 

did not primarily mean a location, or a celestial abode: rather they intended something analogous to 

our contemporary political phrase 'in office' or 'in power.' They meant that sovereignty and 

authority were wholly His and that it was vanity, folly, and crime, to erect from within His creation, 

substitute recipients of trust of reliance. 

 This did not mean of course that the Biblical worship lacked the sensuous or could eliminate the 

physical. That, in this material, sacramental world, would be impossible. There were symbols and 

signs, tokens and sacraments, of the invisible. There was the Ark of the Covenant itself, the tables 

of stone, the shewbread and the ornaments of the priests. Not even bare walls, or an empty cube, 

could somehow dematerialize themselves in order to exclude the tangible and the external. Every 

attempt to oust the symbolic, only ends in being another, and perhaps vicious, form of symbol. (On 

this large theme reference may be made to Operation Reach: -"Idolatry and the Arts," Series 4, 

March, 1961.) 



 True worship is not ensured by banishing the arts, nor is it compromised by their presence. On 

the contrary, beauty of form, or line, or skill, or craftmanship, may lift and fill the intentions of the 

worshipper and hallow his whole movement in the midst of things and works. But the sanctuary is 

idol-free when all is subdued to the recognition of God alone and there are no diversions to others 

of the adoration that is His lone 

 From this source comes the stern Biblical veto on the idolatrous.  And unless the distinction is 

deaf we may puzzle over the paradox of the Old Testament which can be fixed in two quotations: 

 

"Ye shall not make with me gods of silver, neither shall ye make unto me gods of gold. An 

altar of earth thou shalt make unto me… and if thou wilt make an altar of stone, thou shalt 

not build it of hewn stone: for if thou lift up thy tool upon it, thou hast polluted it." 

 (Exodus 20.23-25) 

 

“Then wrought Bezaleel and Aholiab, and every wise hearted man, in whose heart the Lord 

had put wisdom and understanding to know how to work all manner of work for the service 

of the sanctuary, according to all that the Lord had commanded. (Exodus 36.1.) 

 

To lift a tool on the altar is to pollute it: yet Bezaleel and his fellow craftsmen "work for the service 

of the sanctuary." 

 There is the firm rejection of the idolatrous. "Thou shalt not make any graven image. Thou shalt 

not bow down to them nor worship them." "Ye shall destroy their altars and cut down their groves." 

Only when a sanctuary is assured in which idols are non-existent can the artificer be safely 

liberated. This is the Hebraic exorcism of the evil of idolatry, its refusal to allow that a totem, or a 

'holy' thing, can be in any way "a stopping-place" for mana, or 'force' or „life.' All images are non-

entities. There must be no alienation of the Divine. 

 The New Testament, in its different historical context, is equally intolerant of idolatry. There is 

in all history no more tremendous dethronement of idols than the evangelism of the early Church. 

Deities and their symbols confronted the new Christianity at every turn. "Down with the atheists" 

was the cry of the mob at the martyrdom of Polycarp. Through the preaching of Christ men 

everywhere in the Graeco-Roman world found themselves emancipated from the tyranny of 

multifarious gods. The silver-smiths of Diana (Acts 19) were typical of the vested interests of 

heathenism which the Church alarmed and overcame. 

 So the Shirk of worship, the diversified recognition of gods many and lords many, is ended for 

the new Christian as surely in the new covenant as under the old. All this was immediate, 

unquestioned, implicit, in the conversation at Emmaus. The Christian sanctuaries—many of them 

in homes on the pattern of Emmaus—in Philippi and Rome, Corinth and Colosse, were as free of 

idols as the Temple at Jerusalem. 

 

NATURE FREE OF IDOL FEARS 

 

 But sanctuaries are by no means the only likely seat of idols. Nor is a unity of worship possible 

without a universe of power. The tribute of the shrine all too often arises within paganism from 

some fear of the force. Heathen temples are cluttered with images because the life of nature is 

populated with human fears. The doctrine of unity is, therefore, not simply a rule of worship but a 

rule of life. To fear the Lord is to fear none else. But superstition is essentially fearful and embodies 



its fears in influences, powers, deities, Jinns, demons, which it proceeds to placate, mollify, 

neutralise, or satisfy, in order to gain immunity or favour. 

 So it is that the external order, and man's precarious tenure within it, proves the workshop of the 

idol fears that then people the temples and shrines. Polytheism assigns different areas of life to 

various deities in a multiplicity of spheres of action or authority. To say: ”The Lord our God, the 

Lord is one", in face of this diversity of gods and powers, is not merely to preach a dogma, but to 

unify a world. It means that the Divine power and purpose are such as to exclude plurality.  

 We need to keep two related truths in mind in this connection. This unity is not to deny the fact 

of manifoldness in the experiences of men and endless variety in the manifold of nature. We do 

violence to reality as human life confronts it if we try to reduce it to false simplicities or fail to 

measure its mystery and contradiction.  No honest contemplation of history can miss the sheer 

welter of perplexing ambiguities in our physical and emotional experience. If monotheism means a 

tidy world, it can only have it by retreating from reality and denying the human situation. 

 But rightly understood, the belief in Divine unity is not a neatly organised structure of 

explanation that has carefully eliminated all puzzles and all pains. Monism might do this, but only 

by abstraction and never in warm worship. Belief in the Divine unity is assurance of a final 

authority, sure and real, disqualifying our tormented fears. And in making us know that 

“underneath are the everlasting arms." With it we learn, as it were, to read the text of the universe 

in the original and stand in such a relationship with God as dominates and orders all our lesser 

relationships with the world of nature and of men.  

 The other point is that idol-fearing in the realm of nature is harder to Save than the idol-

veneration in the shrine. This is because the idols that are the work of men's hearts are more 

stubborn than those which are the work of their hands. Axes and hammers will not dethrone the 

fears of the soul. Superstitious beliefs arise from distrust of the distant and reliance on the near. The 

high god may exist but the closer powers are more significant or more readily influenced. So 

idolatries live in the heart which mere creeds cannot banish, until the Lord who is One is known as 

near and gracious. 

 This war with superstitious fear is of course the aim of the command at Sinai: "Thou shalt have 

none other gods but Me." We only truly confess unity when we say: "The Lord is my shepherd, I 

shall not want. 

 

NATIONS FREE OF TRIBAL IDOLS 

 

 One persistent feature of plural deities is their connection with tribal diversity and territorial 

division. It follows that a great corollary of the doctrine of the unity of God is the unity of 

humanity. Among the basic facts of nature as men knew it in experience were race, or tribe, and 

habitat. The urge to protect, and represent these sanctions and securities of their existence, lay 

within their belief in gods of tribe and land, under whose protection they had their continuity. 

 We  find this  within  the  Bible  itself.  Ruth  crossing  over with  Naomi, from Moab to 

Bethlehem, feels herself leaving the territory of one deity for that of another. She says to her 

mother-in-law, not simply: "Thy people shall be my people" but also "Thy God shall be my God." 

Naaman after his recovery vows to do worship to the God of Elisha on his return to Damascus and 

asks therefore for two mules burden of earth to make an altar that the God of Israel may be 

worshipped on his own soil. Dagon, with whom we began, the protector of a coastal people, was a 

fish god. When Sennacherib rails against Hezekiah's Jerusalem, he lists not merely the peoples he 

has subdued but the gods they worshipped. (2 Kings 18.34 etc.) 



 It will be clear from our earlier discussion (No. 6) of the Biblical view of God in history that the 

self-awareness of Israel includes this sense of a Divine guardianship. There is as noted in No. 4 

("God and His Mercy") a belief in the land as a gift of God and of covenant as a peculiar 

relationship hinging on that territory as the stage of the mutual obligations of God and His people. 

Yet this conviction is by the Exile and other experience so refined and enriched that it becomes a 

special election ripening to a universal end. It becomes clear that the God of his people is the father 

and lover of all men. 

 Then the Biblical view of the nation comes to be the tutor of all nationhood. Diversities of race 

and colour and climate and home are irreducible elements in the human situation. But they are no 

ground for theological plurality  On the contrary. "God so loved the world that He gave His only 

begotten Son." "Who for us men and for our salvation" we affirm in the Creed. There is a unity of 

humanity in the Divine enterprise of love that is in Christ. And thus the Church in its calling and 

nature confesses the single oneness of humanity under God. This confession is a serious part of its 

belief that God is One. 

  And an always urgent part. For the idolatries of the political and the national are passionate and 

menacing in our time. Men no longer territorialise divinity, unless in still pagan cults: but they 

continually deify the nation or set their communal securities above the claims of God. One meaning 

of a Christian faith in God is a critical citizenship which holds the state "an orb under the Cross," a 

power subject to the law of heaven and accountable for government as for a sacred trust. 

 

GOD AND THE END OF GODS 

 

 Our study is not complete, however, when we have thought only of idolatries that arise from 

men's worship, men's insecurity and men's context in nature and nation. The faith in unity has still 

deeper issues to face. . 

 Let us empty the temples of idols, need God Himself remain? Let us evacuate nature of the 

demons and jinns, is there still room for Divinity? When we have outlived human tribalism, cannot 

the whole dispense with the God of the whole? These are some of the questions which modern man 

asks. Clearly our understanding of the unity of God must cope not only with the idolatries, old and 

new, that compete, but also with the scepticisms, old and new, which deny. There are those who 

argue that the very reasons why men have relinquished their idols must sooner or latter bring them 

to denial of the Lord. 

 This mood of many of our contemporaries quite reverses the question of the pagans echoed in 

Psalm 115. "Where is now their God?" is addressed to us by many of our fellow-men not because 

we have idolless sanctuaries but because we live in a de-supra-naturalised world.  Science, it is 

said, has accustomed men to live, and live successfully, without the hypothesis of God. All is 

mechanism, process, nature, technology. The sense of God has to take mistaken, and diminishing, 

refuge in the fewer and fewer gaps left by a process of explanation that is increasingly entire. At 

length the only grounds for Divine belief will be in the recesses of the feeble-minded. 

  So Huxley, and so, it would seem, some of our current theologians, retreating in to the single idea 

that "God is the fact that people matter." A 'religionless' Christianity must now concede that the 

natural world and the scientific enterprise leave no room for God.   

 Yet properly seen these pretensions throw a clear light upon the nature of the unity of God. 

What is ousted, and rightly, by the scientific achievement, is the old interventionist, chaotic, 

superstitious notion of deity. If we take God, as paganism instinctively did, as the explanation of 

the otherwise inexplicable, then plainly the increase of 'natural' explanation will banish that deity.  



But this should not blind us to the quality of all explanation as happening within a Divine order. 

There is a sense in which a11 science is a deeply religious experience. It requires an utter loyalty to 

evidence: it demands a suppression of personal will. A hypothesis cannot be made true because its 

author is very fond of it. 

 Science, indeed, only proceeds on a confidence in intelligibility. Everything in its methodology 

sustains the Biblical and Qur‟anic notion of man as given a dominion, or caliphate, over things, 

which yields culture into his use. Its degree and range is awesome in our time, but in essence it is 

unchanged since man was man. Technology may provoke a recession in the sense of God among 

men, in the practical realm. Truly, inoculation replaces incantation, and surgery ousts the 

witchdoctor. But we mistake the whole proceeding by which science lives if we see it as 'godlessly' 

achieved, or its works and wonders 'godlessly' availing. The end of the gods, as science is seen to 

have wrought it, is within the eternal abiding of God. 

 Only it is urgent that we should rescue men from the intoxicating, heady wine of their own 

apparent self-sufficiency and from mistaking their wide dominion for the abdication of the God 

who gave it. 

 We shall be nearer doing so if we turn, as our argument must, to other reaches of the question: 

"Where is your God?" When the psalmist used it in 79.10 and 42.3 he was not quoting the heathen 

bewilderment about the vacant temple but their mockery of the believer's adversity. Seeing the 

faithful in exile, their loved sanctuary despoiled and pillaged, the cynics said: "Where is now their 

God?" If we believe in the one Lord, we must face the perplexing evils and tribulations of life 

squarely. It is one thing to pity idolaters carrying their vain idols into captivity: what if we do the 

same with our own faith? 

 It is not meant by this to imply that faith must be a successful insurance policy. On the contrary. 

But what happens under the unity about those sharp and bitter things which did, and do, so much to 

necessitate the idols? And let us be clear that science and .'progress' do not mitigate this 

precariousness in its essence though they may blunt it in its incidence. Man remains puny, pathetic, 

mortal, brief, uneasy and frail. 'To explain how our ills should be so, by bacteriology, or what you 

will, does not explain why they befall us.  The challenge of evil and pain to our theology goes 

deeper still.  The Hebrews explained their empty temple by saying that God was in Heaven. Can we 

explain the empty places in our souls that wait for Him in the same way? If we do; will not the 

silence, or the emptiness, begin to look like an absence arid the absence like a non-existence?  If in 

the presence of evil and sin God is only in Heaven, His being there would be at worst a mockery 

and at best indifference. Men have always known that in the end a silent Heaven is a meaningless 

one and that God can only truly remain there if He comes from it. Or, in other terms, sovereignty 

ceases to reign unless love intervenes. Here we reach the meaning of the Incarnation which will 

occupy the next outline .(No. 8). Here, too, we link on to all that has been said about Messiah, and 

the Divine mercy. The unity of God means that He does come. For His being God is one truth in 

Heaven and on earth: His Unity is that He subdues all things unto Himself. His enterprise is 

manward. In law, and prophecy, He lets His writ run among men and in grace and love He takes the 

initiative that fulfills His purpose. History does not wait in vain: through redemption there is a 

consistent unity of Divine nature and Divine action.  When, out of any evil, we hear man call in 

wistfulness or anger: "Where is your God?" we answer with glad conviction: "He is in the Manger, 

He is on the Cross; He is feeding the multitude in His compassion, He is talking on the hillside and 

laying down His life." There "in Christ" is the fact and the meaning of the Divine presence. 

Recognising Him, where He comes to heed and save us, we can say with new assurance and joy: 

"As for our God He is in Heaven". This is what we mean by the unity. It is the unity of the 



shepherd who shapes the fold and scours the desert, who rules the flock and finds the lost, since 

both deeds are one in the nature of a shepherd. 

   Is it not crystal clear how this truth is the final answer to superstition? In the perfect fulfillment of 

the Divine among the human is the end of all device's to make do without it. Yet there remains 

another sense to the question: "Where is your God?" The very faith we have just described may 

turn into a new sort of seeming absence of God. Granted that He is for all time, definitively, in the 

great events of Christ incarnate arid crucified. Will He be always experimentally so, for each 

generation? For our generation? Is not His saving enterprise now a long time ago? May it not just 

become venerable, a tradition, an orthodoxy, an ecclesiastical preserve? May it not be overlaid like 

a fire with the ash of its own history? May not the place where we say God is present come to seem 

as vacant as the ancient shrines? Worst of all, may we not perhaps idolise the very forms and means 

that should bring Him to us? Is there any immunity even in faith from the menace of decay? 

   Of His mercy, and from Himself He has provided for this need also, has met in Himself this 

danger which more than any other might make His unity an empty theme. For if His action in 

which He was revealed came somehow to be a past without a present, it would break the unity of 

time and of the generations. Only if we can say: “Thy truth 0 Lord endureth from generation to 

generation" can we believe truly in one Lord.  How does that 'enduring' come about? Is it not in the 

presence of the Spirit? What once was in Christ, for ever is, by His Holy Spirit. The energy of that 

once for all redemption persists in the continuity of love, by the Spirit, .in the Scriptures and 

through the corporate life. There is the "other Comforter," the other secret of our adequacy, the 

other presence. He dwells with us forever, but is forever continuous with the history of the 

Incarnate Lord. 

   This living energy of the abiding Spirit saves us from the idolatries of the heart. For all false 

loves, which have the nature of idolatry, are only broken by "the imitation of the Divine nature". If 

we truly believe that God is One must not our wills be brought into conformity with his Divine 

ways? Else there would be a challenge to His Lordship as deep as any idol. This is where we return 

to Kierkegaard and the mastery of the self with all rebelliousness subdued to Christ. Belief in unity 

is meaningless unless we are ready to make our wills one with His.  Did not the mystics in Islam, 

pondering on the meaning of jihad, turn it inwardly upon themselves? It was the inner defiance 

they saw as the unruliness or fitnah within their own souls, that had to be brought into obedience. 

They would have remained idolaters of the most subtle kind if, alleging the unity of God against the 

kafirin and the faithless, they had refused His authority within themselves. 

   The New Testament summons us to a partaking of the Divine image. "I have been crucified with 

Christ" says St. Paul (Gal. 2.20). What he means is that just as the principle of suffering love is 

known at the Cross to be the very nature of Divine power, so it is to be the ruling principle in the 

life of the Christian. "It is enough for the disciple that he be as his Lord." We do not see, in the 

events of our redemption, only the disclosure of the character of God: we take them as the 

revelation of man in the Divine intention. This "imitation of Christ" is not an external effort after 

resemblance but a working out within us by the Spirit of the same energy and will. "Let this mind 

be in you which was also in Christ Jesus" prefaces the fullest New Testament statement of the 

victorious humiliation of Jesus. (Phil. 2.5.)  This making actual, and making contemporary, in our 

lives of the pattern of the Divine revealing, has everything to do with the understanding of His 

unity. For, in Manoah's words in Samson Agonistes, God's glory is "against all competition." Yet it 

is from within ourselves, from our selfishness, rather than from our outward idolatries, that the final 

competition comes. 



   Here, perhaps, unwittingly, we have come very close to something integral to Islam. For, as 

Rudolf Otto argues in his Idea of the Holy (p. 170): "The most vital element in Islam is Islam itself, 

i.e. that surrender to Allah which is not merely the dedication of the will to him, but also the 

entering upon the 'Allah' state of mind here and now." Whether or not this is Well-stated, it is plain 

that some identity of man's will with the Divine is the meaning of Islam and that the necessity of it 

is the Divine unity. 

  Is not the New Testament meaning crystallised in the words that greeted the Incarnation: "Glory to 

God in the highest and on earth peace among men in whom is the well pleasing." (St. Luke 2.14). 

Not "goodwill among men" in the sense of some general benevolence, but "among men to whom 

the will of God is joy and delight." The two clauses certainly go together. "Glory to God in the 

highest" belongs with the will of God loved within men's hearts. 

  For Islam, this identity of man's will with the Divine is thought of, for the most part, as within the 

capacity of man's own submission. In response to law and exhortation and in the structure of 

Islamic community, man is able to attain the Divine intention. Habituation and the right political 

statehood will ensure it. 

   For Christian faith, this only comes through the radical remaking of the heart by the receiving of 

the grace of Christ. "The natural man receives not the things of the Spirit of God." There is in our 

nature an incipient idolatry, a quality of sin which rebels against the single rule of God. Only in 

grace is this innate idolatry of sin mastered and men's lives brought under the peace of God. 

   But one thing at least is clear either way. It is that faith in the Divine unity is not, in the end, 

simply a creed for dogma and debate. It is a mind to forego the inmost idolatries of our self-love 

and bring ourselves, not merely our tight theologies, to the doing in love of the will of God. After 

all, if God's Lordship were otherwise it would never have fashioned a world in .which men had the 

option to be idolaters. If, therefore, we cry with the psalmist in our fervor for His unity: "Let God 

arise and let His enemies be scattered," we must know that the first and last of' them are in our 

hearts.  And in the manner and sureness of His victory we shall know Him as Father, Son and Holy 

Spirit, One God, "only and Divinely like Himself." 

 

QUESTIONS FOR STUDY AND DISCUSSION 

 

1)  What does faith in the unity of God mean for our attitude to nature, race, nation, state or money? 

2)  What is meant by saying that all possessions and relationships are actually or potentially 

idolatrous unless they are hallowed in prayer and thanksgiving? Or, how would you explain 

William Temple's famous remark: "This world can only be saved by worship."? 

3)  llow do you reconcile the very possibility of idolatry in the human situation with the truth of the 

sovereignty of God? . 

4)  The  strange  point  about  the  story  in  i Samuel  is  that  the  Ark of the Covenant did not save 

the nation when used superstitiously in battle, but when it was itself captured proved too much 

for Dagon in his own temple! Would you agree that through antagonism and adversity we learn 

what is true in our faith and what is false in our way of holding it? 

5)  What,  as you understand them, are the main factors inducing men to superstition and 'pagan' 

idolatries of totem, image, witchcraft and votive shrine? How do you speak to their situation in 

the meaning of Christ and Divine unity? 

6)  What are the chief factors tending to the exclusion of God in modern thought? What does 

Christian faith have to say of them?  



7)   How, in the light of the deep Divine answer to idolatry, in  all its reaches, does faith in unity 

lead us to the knowledge of the Father, the Son and the Holy Spirit? 

8)  Taking the question of Psalms 4.23:70.10:115.2,  "Where is now your God?" how would you 

answer it: 

(a)  for men puzzled by the absence of idols? 

(b) for men puzzled in adversity, or science, or evil, by the seeming absence of God? 

(c)  for Cleopas wretchedly pondering the crucifixion of Jesus?  

9)   "Ye turned to God from idols." (i  Thess 1.9) - What was the form of the New Testament 

ending of the idols?  

10)  Explain the benediction of 2 Cor. 13.13, as the Christian doctrine of unity. 


